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170 BEYOND 000D AND BVIL

feelings man has so far confronted woman, always with one foot in
tragedy® which tears to pieces as it enchants.®®

What? And this should be the end? And the breaking of
woman’s magic spell is at work? The “borification” of woman is
slowly dawning? O Europe! Europe! We know the horned animal
you always found most attractive; it still threatens youl Your old
fable could yet become “history”—once more an immense stupid-
ity might become master over you and carry you off, And this time
no god would hide in it; no, only an “idea,” a “modern idea”}—

34 Bver since Aristotle's Poetics (1449b), pity and fear have been associated
with tragedy. C£. also 1452a, 1453,

8% Allusion to Schiller's famous line about fate in classical tragedy (in
“Shakespeare's Shadow™): “which elevates man when it crushes man,”
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Part Eight

240

I heard once again for the first time—Richard Wagner’s overture
to the Meistersinger:? it is magnificent, overcharged, heavy, late
art that has the pride of presupposing two centuries of music as still
living, if it is to be understood: it is to the credit of the Germans
that such pride did not miscalculate, What flavors and forces, what
seasons and climes are not mixed herel It strikes us now as archaie,
now as strange, tart, and too young, it is just as capricious as it is
pompous-traditional, it is not infrequently saucy, still more often
coarse and rude—it has fire and courage and at the same time the
loose dun skin of fruit that ripens too late. It flows broad and full—
and suddenly a moment of inexplicable hesitation, like a gap open-
ing up between cause and effect, a pressure triggering dreams, al-
most nightmares—but already the old width and breadth are re~
gained by the current of well-being, the most manifold well-being,
of old and new happiness, very much including the artist’s happi~
ness with himself which he has no wish to hide, his amazed, happy
sharing of the knowledge that the means he has employed here are
masterly—new artistic devices, newly acquired, not yet tested, as
he seems to Jet us know.

Altogether, no beauty, no south, nothing of southern and sub-
tle brightness of the sky, nothing of gracefulness, no dance, scarcely
any will to logic; even a certain clumsiness that is actually stressed,
as if the artist wished to say to us, “that is part of my intention™;
cumbersome drapery, something capricious, barbarian, and sol-
emn, a flurry of erudite preciousness and lace; something German
in the best and worst senses of the word, something manifold, form-
less, and inexhaustible in a German way; a certain German power-
fulness and overfulness of the soul which is not afraid of hiding be-
hind the refinements of decay—which perhaps really feels most at

X Nietzsche discusses Wagner at greater length in The Birth of Tragedy, The
Case of Wagner, and Nietzsche contra Wagner,
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home there; a truly genuine token of the German soul which is at
the same time young and superannuated, overly mellow and still
overrich in future. This kind of music expresses best what I think of
the Germans: they belong to the day before yesterday and the day
after tomorrow—as yet they have no today.

241

We “good Europeans”—we, too, know hours when we permit
ourselves some hearty fatherlandishness, a plop and relapse into
old loves and narrownesses—I have just given a sample of that—
hours of national agitations, patriotic palpitations, and various
other sorts of archaizing sentimental inundations. More ponderous
spirits than we are may require more time to get over what with us
takes only hours and in a few hours has run its course: some re-
quire half a year, others half a life, depending on the speed and
power of their digestion and metabolism. Indeed, I could imagine
dull? and sluggish races who would require half a century even in
our rapidly moving Europe to overcome such atavistic attacks of
fatherlandishness and soil addiction and to return to reason, mean-
ing “good Europeanism,”

As I am digressing to this possibility, it so happens that I be-
come an ear-witness of a conversation between two old “patriots™:
apparently both were hard of hearing and therefore spoke that
much louder.

“He thinks and knows as much of philosophy as a peasant or a
fraternity student,” said one; “he is still innocent. But what does
it matter today? This is the age of the masses: they grovel on their
bellies before anything massive. In politicis, too. A statesman who
piles up for them another tower of Babel, a monster of empire and
power, they call ‘great’; what does it matter that we, more cautious

2 Dumpf has no perfect equivalent in English. Tt can mean hollow or muted
when applied to a sound, heavy and musty applied to air, dull applied to
wits, and is a cousin of the English words, dumb and damp. Goethe still
used it with a positive connotation when he wrote poetry about inarticulate
feelings; Nietzsche uvses the word often~with a strongly negative, anti-
romantic connotation. \
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and reserved, do not yet abandon the old faith that only a great
thought can give a deed or cause greatness. Suppose a statesman
put his people. in a position requiring them to go in for ‘great poli-
tics’ from now on, though they were ill-disposed for that by nature
and ill prepared as well, so that they would find it necessary to sacri-
fice their old and secure virtues for the sake of a novel and dubious
mediocrity~—suppose a statesman actually condemned his people
to ‘politicking’ although so far they had had better things to do
and think about, and deep down in their souls they had not got rid
of a cautious disgust with the restlessness, emptiness, and noisy
quarrelsomeness of peoples that really go in for politicking—sup-
pose such a statesman goaded the slumbering passions and lusts of
his people, turning their diffidence and delight in standing aside
into a blot, their cosmopolitanism and secret infinity into a serious
wrong, devaluating their most cordial inclinations, inverting their
conscience, making their spirit narrow, their taste ‘national'—
what! a statesman who did all this, for whom his people would have
to atone for all future time, if they have any futufe, such a states
man should be great?”

“Without a doubt!” the other patriot replied vehemently;
“otherwise he would not have been able to do it. Perhaps it was in-
sane to want such a thing? But perhaps everything great was merely
insane when it started.”

“An abuse of words!” his partner shouted back; “strongl
strong! strong and insane! Not great!”

The old men had obviously become heated as they thus flung
their truths into each other’s faces; but I, in my happiness and be-
yond,. considered how soon one stronger will become master over
the strong; also that for the spiritual flattening® of a people there is
a compensation, namely the deepening of another people.

8 Verflachung (becoming shallower) contrasted with Verriefung (becoming
more profound). The first people is, without a doubt, Germany; the states-
man, Bismarck; and the second people probably France, Of course, the
points made are also meant to apply more generally, but this evaluation of
Bismarck at the zenith of his success and power cerfainly shows an amazing
independence of spirit, and without grasping the full weight of the final
sentence one cannot begin to understand Nietzsche's conceptions of the will
to power or. of “beyond good and evil."
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242

Call that in which the distinction of the Buropean is sought
“civilization” or “humanization” or “progress,” or call it simply—
without praise or blame—using a political formula, Europe’s dem-
ocratic movement: behind all the moral and political foregrounds
to which such formulas point, a tremendous physiological process is
taking place and gaining momentum. The Buropeans are becom-
ing more similar to each other; they become more and more de-
tached from the conditions under which races originate that are
tied to some climate or class; they become increasingly independ-
ent of any determinate milieu that would like to inscribe itself for
centuries in body and soul with the same demands. Thus an es-
sentially supra-national and nomadic type of man is gradually com-
ing up, a type that possesses, physiologically speaking, a maximum
of the art and power of adaptation as its typical distinction,

The tempo of this process of the “evolving European” may be
retarded by great relapses, but perhaps it will gain in vehemence
and profundity and grow just on their account: the still raging
storm and stress of “pational feeling” belongs here, also that
anarchism which is just now coming up. But this process will prob-
ably lead to results which would seem to be least expected by those
who naively promote and praise it, the apostles of “modern ideas.”
The very same new conditions that will on the average lead to the
leveling and mediocritization of man—to a useful, industrious,
handy, multi-purpose herd animal—are likely in the highest de-
gree to give birth to exceptional human beings of the most danger-
ous and attractive quality.

To be sure, that power of adaptation which keeps trying out
changing conditions and begins some new work with every gen-
eration, almost with every decade, does not make possible the pow-
erfulness of the type, and the over-all impression of such future
Europeans will probably be that of manifold garrulous workers
who will be poor in will, extremely employable, and as much in
peed of a-master and commander as of their daily bread. But
while the democratization of Europe leads to the production of a
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type that is prepared for slavery in the subtlest sense, in single, ex-
ceptional cases the strong human being will have to turn out
stronger and richer than perhaps ever before—thanks to the ab-
sence of prejudice from his training, thanks to the tremendous
manifoldness of practice, art, and mask, I meant to say: the de-,
mocratization of Europe is at the same time an involuntary ar-
rangement for the cultivation of fyrants—taking that word in every
sense, including the most spiritual,

243

I hear with pleasure that our sun is swiftly moving toward the
constellation of Hercules—and I hope that man on this earth will in

this respect follow the sun’s example? And we first of all, we good
Europeanst—

244

‘There was a time when it was customary to attribute “pro-
fundity” to the Germans, as a distinction. Now that the most suc-
cessful type of the new Germanism lusts after utterly different hon-
ors and perhaps misses “pluck™ in everything profound, some
doubt may almost be timely and patriotic as to whether that former
praise was not based on self-deception—in short, whether German
profundity is not at bottom something different and worse, and
something that, thank God, one is about to shake off successfully.
Let us make the attempt to relearn about German profundity:
nothing more is needed for this than a little vivisection of the Ger-
man soul,

The German soul is above all manifold, of diverss origias,
more put together and superimposed than actually built: that is
due to where it comes from. A German who would make bold to
say, “two souls, alas, are dwelling in my breast,” * would violate the
truth rather grossly or, more precisely, would fall short of the truth
by a good many souls, As a people of the most monstrous mixture

& Goethe's Faust, line 1112,
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and medley of races, perhaps even with a preponderance of the
pre-Asyan element, as “people of the middle” in every sense, the
Germans are more incomprehensible, comprehensive, contradic-
tory, unknown, incalculable, surprising, even frightening than
other people are to themselves: they elude definition and would be
on that account alone the despair of the French.

It is characteristic of the Germans that the question, “what is
German?” never dies out among them, Kotzebue surely knew his
Germans well enough: “we have been recognized!” they jubilated
—but Sand, too, thought he knew them.® Jean Paul® knew what he
was doing when he declared himself wrathfully against Fichte's
mendacious but patriotic flatteries and exaggerations—but it is
probable that Goethe did not think about the Germans as Jean
Paul did, althongh he considered him right about Fichte. What did
Goethe really think about the Germans?

But there were many things around him about which he never
spoke clearly, and his life long he was a master of subtle silence—
he probably had good reasons for that, What is certain is that it
was not “the Wars of Liberation™ 7 that made him look up more
cheerfully, any more than the French Revolution; the event on
. whose account he rethought his Faust, indeed the whole problem
of man, was the appearance of Napoleon. There are words of
Goethe in which he deprecates with impatient hardness, as if he
belonged to a foreign country, what the Germans take pride in:
the celebrated German Gemiit® he once defined as “indulgence to-
ward the weaknesses of others as well as one’s own.” Was he
wrong in that? 1t is characteristic of the Germans that one is rarely
completely wrong about them.

8 August Friedrich Ferdinand von Kotzebue (1761-1819), a popular Ger-
man writer in his time who had his differences with Goethe and also pub-
lished attacks on Napoleon, was assassinated by Karl Ludwig Sand (1795-
1820), a theology student who took the poet for a Russian spy. Sand was
execyted,

6 Pen name of Johann Paul Friedrich Richter (1763-1825), one of the most
renowned German writers of the romantic period,

7 Against Napoleon,

8 A word without any exact equivalent in English. It is variously rendered
as feeling, soul, heart, while gemiirlich might be translated as comfortable
or cozy.
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The German soul has its passageways and inter-passageways;
there are caves, hideouts, and dungeons in it; its disorder has a
good deal of the attraction of the mysterious; the German is an ex-
pert on secret paths to chaos. And just as everything loves its
simile, the German loves clouds and everything that is unclear, be-
coming, twilit, damp, and overcast: whatever is in any way uncer-
tain, unformed, blurred, growing, he fecls to be “profound.” The
German himself is not, he becomes, he “develops.” “Development”
is therefore the truly German find and hit in the great realm of
philosophical formulas—a governing concept that, united with
German beer and German music, is at work trying to Germanize
the whole of Europe.

Foreigners Stand amazed and fascinated before the riddles
posed for them by the contradictory nature at the bottom of the
German soul (brought into a system by Hegel and finally set to
music by Richard Wagner). “Good-natured and vicious”—such
a conjunction, preposterous in relation to any other people, is un-
fortunately justified all too often in Germany: let anyone live for a
while among Swabians] The ponderousness of the German scholar,
his social bad taste, gets along alarmingly well with an inner rope-
dancing and easy boldness which has taught all the gods what fear
is. Whoever wants a demonstration of the “German soul” ad ocu-
los® should merely look into German taste, into German arts and
customs: What boorish indifference to “taste”] How the moblest
stands right next to the meanest! How disorderly and rich this
whole psychic household is! The German drags his soul along:
whatever he experiences he drags. He digests his events badly, he
never gets “done” with them; German profundity is often merely a
hard and sluggish “digestion.” And just as all chronic invalids, all
dyspeptics, love comfort, Germans love “openness” and “Bieder
keit": how comfortable it is to be open and “bleder”! 10

Perhaps the German of today knows no more dangerous and
successful disguise than this confiding, accommodating, cards-on-

#For the eyes.

10 The word has no exact English squivalent but might be rendered “foure
square,”
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the-table manner of German honesty: this is his true Mephistopheles-
art; with that he can “still go far.” The German lets himself go
while making faithful blue, empty, German eyes—and immediately
foreigners confound him with his dressing gown.

I meant to say: whatever “German profundity” may be—
when we are entirely among ourselves, perhaps we permit our-
selves to laugh at it?—we shall do well to hold its semblance and
good name in honor in the future, too, and not to trade our old
reputation as a people of profundity too cheaply for Prussian
“pluck” and Berlin wit and sand.?? It is clever for a people to make
and let itself be considered profound, awkward, good-natured, hon-
est, and not clever: it might even be—profound. Finally, one
should live up to one’s name: it is not for nothing that one is called
the “tiusche” Volk, the Tdusche-V olk, deceiver people.!?—

245

The “good old time” is gone, in Mozart we hear its swan song.
How fortunate we are that his rococo still speaks to us, that his
“good company,” his tender enthusiasms, his childlike delight in
curlicues and Chinese touches, his courtesy of the heart, his longing
for the graceful, those in love, those dancing, those easily moved
to tears, his faith in the south, may still appeal to some residue in
us. Alas, some day all this will be gone—but who may doubt that
the understanding and taste for Beethoven will go long before
that! Beethoven was after all merely the final chord of transition in
style, a style break, and not, like Mozart, the last chord of a
centuries-old great European taste.

Beethoven is the interlude of a mellow old soul that con-
stantly breaks and an over-young future soul that constantly comes;
on his music lies that twilight of eternal losing and eternal extrava-
gant hoping—the same light in which Europe was bathed when it

11 The area around Berlin was at one time called “the sandbox of the Holy
Roman Empire.”

12 This is by no meuns the accepted German etymology of deutsch,
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dreamed with Rousseau, danced around the freedom tree of the
Revolution, and finally almost worshiped before Napoleon. But how
quickly this feeling pales now; how difficult is mere knowledge of
this feeling even today—how strange to our ears sounds the lan-
guage of Rousseau, Schiller, Shelley, Byron, in whom, taken fo-
gether, the same fate of Europe found its way into words that in
Beethoven knew how to sing!

Whatever German music came after that belongs to roman-
ticism, a movement that was, viewed historically, still briefer, still
more fleeting, still more superficial than that great entr’acte, that
transition of Europe from Rousseau to Napoleon and to the rise of
democracy. Weber: but what are Freischiitz and Oberon to us to-
day! Or Marschner’s Hans Heiling and Vampyr! Or even Wagner’s
Tannhiuser, That is music that has died away though it is not yet
forgotten, All this music of romanticism, moreover, was not noble
enough to remain valid anywhere except in the theater and before
crowds; it was from the start second-rate music that was not con=
sidered seriously by genuine musicians.

It is different with Felix Mendelssohn, that halcyon master
who, on account of his lighter, purer, more enchanted soul, was
honored quickly and just as quickly forgotten: as the beautiful in~
termezzo of German music, But as for Robert Schumann, who was
very serious and also was taken seriously from the start—he was
the last to found a school—is it not considered a good fortune
among us today, a relief, a liberation, that this Schumann romanti-
cism has been overcome? :

Schumann, fleeing into the “Saxon Switzerland” # of his soul,
half like Werther, half like Jean Paul, certainly not like Becthoven,
certainly not like Byron—his Manfred music is a mistake and mis-
understanding to the point of an injustice—Schumann with his
taste which was basically a small taste (namely, a dangerous
propensity, doubly dangerous among Germaus, for quiet lyricism
and sottishness of feeling), constantly walking off to withdraw shyly

13 A very rugged and picturesche mountain range about fifteen miles south.
east of Dresden, not comparable in height, extent, or magnificence to the
Swiss Alps,
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and retire, a noble tender-heart who wallowed in all sorts of anony-
mous bliss and woe, a kind of girl and noli me tangere'* from the
start: this Schumann was already a merely German event in music,
no longer 2 European one, as Beethoven was and, to a still greater
extent, Mozart, With him German music was threatened by its
greatest danger: losing the voice for the soul of Europe and de-
scending to mere fatherlandishness.

246

What torture books written in German are for anyone who
has a third ear! How vexed one stands before the slowly revolving
swamp of sounds that do not sound like anything and rhythms that
do not dance, called a “book” among Germans! Yet worse is the
German who reads books! How lazily, how reluctantly, how badly
he reads! How many Germans know, and demand of themselves
that they should know, that there is art'in every good sentence—art
that must be figured out if the sentence is to be understood! A mis-
understandmg about its tempo, for example-—and the sentence it~
self is misunderstood,

That one must not be in doubt about the rhythmically deci-
sive syllables, that one experiences the break with any excessively
severe symmetry as deliberate and attractive, that one lends a sub-
tle and patient ear to every staccato™ and every rubato,!® that one
figures out the meaning in the sequence of vowels and diphthongs
and how delicately and richly they can be colored and change
colors as they follow each other—who among book-reading Ger-
mans has enough good will to acknowledge such duties and de-
mands and to listen to that much art and purpose in language? In
the end one simply does not have “the ear for that”; and thus the
strongest contrasts of style go unheard, and the subtlest artistry is
wasted as-on the deaf,

24 “Touch ma not!" John 20:17.

18 A musical term, meaning detached, disconnected, with breaks between
su¢cessive notes,

18 Tempo rubato, literally robbed time, is a tempo in which some notes are
shortened in order that others may be lengthened.
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These were my thoughts when I noticed how clumsily and un-
discerningly two masters in the art of prose were confounded—
one whose words drop hesitantly and coldly, as from the ceiling of
a damp cave—he counts on their dull sound and resonance-~and
another who handles his language like a flexible rapier, feeling
from his arm down to his toes the dangerous delight of the quiver-
ing, over-sharp blade that desires to bite, hiss, cut.!%—

24718

How little German style has to do with sound and the ears is
shown by the fact that precisely our good musicians write badly.
The German daes not read aloud, not for the ear but only with the
eye: meanwhile his ears are put away in a drawer. In antiquity men
read—when they did read, which happened rarely enough—to
themselves, aloud, with a resounding voice; one was surprised
when anyone read quietly, and secretly asked oneself for the rea-
sons, With a resounding voice: that means, with all the crescendos,
inflections, and reversals of tone and changes in tempo in which
the ancient public world took delight.

The laws of written style were then the same as those for
spoken style; and these laws depended partly on the amazing de-
velopment and the refined requirements of ear and larynx, partly
on the strength, perseverance, and power of ancient lungs. A pe-
riod in the classical sense is above all a physiological unit, insofar
as it is held together by a single breath, Such periods as are found
in Demosthenes and Cicero, swelling twice and coming down
twice, all within a single breath, are delights for the men of an-
tiquity who, from their own training, knew how to esteem their vire
tue and how rare and difficult was the delivery of such a period.
We really have no right to the great period, we who are modern
and in every sense short of breath.}®

17 The second master is surely Nietzsche, and the whole passage may give
some idea of the difficulty of translating him,

18 In the first two editions this appears as 247a, although there is no section
247,

19 But Beyond Good and Evil is full of examples, most of which have been
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All of these ancients were after all themselves dilettantes in
thetoric, hence connoisseurs, hence critics and thus drove their
thetoricians to extremes; just as in the last century, when all
Italians and Italiennes knew how to sing, virtuosity in singing
(and with that also the art of melody) reached its climax among
them, In Germany, however, there really was (until quite re-
cently, when a kind of platform eloquence began shyly and clum-
sily enough to flap its young wings) only a single species of public
and roughly artful rhetoric: that from the pulpit.

In Germany the preacher alone knew what a syllable weighs,
or a word, and how a sentence strikes, leaps, plunges, runs, runs
out; he alone had a conscience in his ears, often enough a bad con-
science; for there is no lack of reasons why Germans rarely attain
proficiency in rhetoric, and almost always too late, The masterpiece
of German prose is therefore, fairly enough, the masterpiece of its
greatest preacher: the Bible has so far been the best German book.
Compared with Luther’s Bible, almost everything else is mere “lit-
erature”-—something that did not grow in Germany and there-
fore also did not grow and does not grow into German hearts—as
the Bible did,

248

There are two types of genius: one which above all begets and
wants to beget, and another which prefers being fertilized and giv-
ing birth. Just so, there are among peoples of genius those to whom
the woman’s problem of pregnancy and the secret task of forming,
maturing, and perfecting has been allotted—the Greeks, for exam-
ple, were a people of this type; also the French——and others who
must fertilize and become the causes of new orders of life—like the
Jews,*® the Romans, and, asking this in all modesty, the Germans?

preserved in translation, though a few have been broken up into shorter
sentences, Plainly it is part of the aim of these sections to tell the reader
how the present book wants 1o be read,

20 Nietzsche inverts the anti-Semitic cliché that the Jews are uncreative para.
sites who excel, if at all, only as performers and interpreters. (Cf, also, e.g..
section 52 above and his praise of Mendelssohn in section 245.) The image
of the Jews “lusting after foreign races” was a cliché of German anti-Semi-



PEOPLES AND FATHERLANDS 185

Peoples, tormented and enchanted by unknown fevers and irre-
sistibly pressed beyond themselves, in love and lusting after for-
eign races (after those who like “being fertilized"), and at the same
time domineering like all that knows itself to be full of creative
powers and hence “by the grace of God.” These two types of gen-
ius seck each other, like man and woman; but they also misunder~
stand each other~like man and woman.

249

Every people has its own Tartuffery and calls it its virtues.—
‘What is best in us we do not know—we cannot know.

250

What Europe owes to the Jews? Many things, good and bad,
and above all onc thing that is both of the best and of the worst:
the grand style in morality, the terribleness and majesty of infinite
demands, infinite meanings, the whole romanticism and sublimity
of moral questionabilities—and hence precisely the most attrac-
tive, captious, and choicest part of those plays of color and seduc-
tions to life in whose afterglow the sky of our European culture, its
evening sky, is burning now-—perhaps burning itself out. We artists
among the spectators and philosophers are—grateful for this to the
Jews 3t

tism, but It is entirely characteristic of Nietzsche's style of thinking and
writing that the phrase Is “spiritualized” (to use his own term) and more-
over used in a context which makes plain—for those who read and do not
merely browse—that Nietzsche's meaning Ia utterly opposed to that previ-
ously associated with the words. His famous “revaluation” begins with
words that recsive new values,

Nietzsche’s conception of the Greeks and Romans also inverts the usual
view. In his frequent insistence on the debt of the Greeks to earlier civiliza-
tions he was at Ieast half a century abead of his time.

31 Cf, section 195 above. In the light of these two sections it seems probable
that the reference to the Germans (“in all modesty”™) in section 248 alludes
to Nietzsche's own ambitions. He is hoping to initiate a “revaluation™ com-
parablo to that ascribed to the Jews in scction 195: they are his model, Of
course, he does not agree with the values he ascribes to them; but the whole
book represents an effort to risc “beyond™ simpleminded agreement and
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251

It must be taken into the bargain if all sorts of clouds and dis-
turbances—in brief, little attacks of hebetation—pass over the
spirit-of a people that is suffering, and wan¢s to suffer, of nationalis-
tic nerve fever and political ambition. Examples-among the Ger-
mans today include now the anti-French stupidity, now the anti-
Jewish, now the anti-Polish, now the Christian-romantic, now the
Wagnerian, now the Teutonic, now the Prussian (just look at the
wretched historians, these Sybels and Treitschkes?® and their

disagreement, beyond the vulgar faith in antithetic values, “beyond good
and evil” The point of that title is nos that the author considers himself
beyond good and evil in the crudest sense, but it is in part that he is be.zond
saying such silly things as “the Jews are good™ or “the Jews are evil”; or
“frés spirits” or “scholars” or “virtues™ or “honésty” or “humaneness” aro
“good” or “evil.” Everywhefe he introduces -distinctions; etching first ons
type and then another—both generally confounded under a single label, He
asks us to shift perspectives, or to perceive hues and gradations instead of
simple black-and white. This has led: superficial readers-to su‘?lposo that he
contradicts himself or that he never-embracés any meaningful conclusions
(Karl Jaspers); but this book abounds in conclusions. Only one. can never
be sure what they are as long s one fears senterices and half-sentences out
of context (the method of Bertram and Jaspers)~—or eveit whole aphorisms;
section 240 is meant to be read before:section 241, not in isolation.
22 Heinrich von Sybel (1817-95) and Heinrich von Treitschke (1834-96)
were among the leading German historians of their time, Sybel was for many
iears a member of the Prussian parliament. At one time a critic of Bismarck,
e strongly supported many of Bismarck's policies, beginning in 1866. In
1875 Bismarck appointed him director of the Prussian archives, His major
works include Die deutsche Nation und das Kaiserreich (the German nation
and the Empire; 1862) and Die Begriindung des deutschen Reiches durch
Wilhelm 1 (1889-94; English version, The Founding of the German Empire
by William 1, trans. Marshall Livingston, 1890:98).

Treitschke, born at Dresden, was a Liberal as a young man. By 1866,
when Prussia went to war against Austria, “his sympathies with Prussia were
%o strong that he went to Berlin [from Freiburg, where he had been a pro-
fessor], became a Prussian subject, and was appointed editor of the Preussi-
sche Jahrbiicher” (Encyclopaedia Britannica, 11th ed.). In 1871 he became
a member of the new imperial parliament, and in 1874 a professor of history
at Berlin. He became “the chief panegyrist of the house of Hohenzollern.
He did more than anyone to mould the minds of the rising generation, and
he carried them with him even in his violent attacks on all opinions and ail
parties which appeared in any way to be injurious to the rising power of
Germany. He supported the government in its attempts to subdue by legisla~
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thickly bandaged heads!) and whatever other names these littlo
mistifications™ of the German spirit and conscience may have. For-
give me, for during a brief daring sojourn in very infected territory
I, too, did not altogether escape this disease and began like every-
one else to develop notions about matters that are none of my busi-
ness: the first sign of the political infection. For example about the
Jews: only listen!

I have not met a'German yet who was well disposed toward
the Jews; and however unconditionally all the cautious and politi-
cally-minded repudiated real anti-Semitism,? even this caution and
policy are not directed against the species of this fecling itself but
only against its dangerous immoderation, especially against the in-
sipid and shameful expression of this immoderate feeling—about
this, one should not deceive oneself. That Germany has amply
enough Jews, that the German stomach, the German blood has
trouble (and will still have trouble for a long time) digesting even
this quantum of “Jew”—as the Italians, French, and English have
done, having a stronger digestive system—that is the clear testi-
mony and language of a general instinct to which one must listen,
in accordance with which one must act, “Admit no more new Jews!
And especially close the doors to the east (also to Austria)!” thus
commands the instinct of a people whose type is still weak and in<
definite, so it could easily be blurred or extinguished by a stronger
race. The Jews, however, are beyond any doubt the strongest,
toughest, and purest race now living in Burope; they know how to
prevail even under the worst conditions (even better than under
favorable conditions), by means of virtues that today one would
Tike to mark as vices—thanks above all to a resolute faith that

tion the Socialists, Poles, and Catholics; and he was one of the few men of
eminence who gave the sanction of his name to the attacks on the Jews
which began In 1878, As a strong advocate of colonial expansion, he was
also a bitter enemK of Great Britain, and he was to a large extent responsible
for the antl-British feeling of German Chauvinism during the last years of
the 19th century™ (ibid.).

Although all of Nietzsche's references to Treitschke are vitriollc (thers
are three in Ecce Homo), uninformed writers have occasionally linked
Nietzsche and Treitschke as if both had been German nationalists,

23 Benebelungen, Could also be translated “befoggings.”

24 Antisemiterel is more derogatory than Antisemitismus,



188 BEYOND GOOD AND EVIL

need not be ashamed before “modern ideas”; they change, when
they change, always only as the Russian Empire makes its con-
quests—being an empire that has time and is not of yesterday-—
namely, according to the principle, “as slowly as possible.”

A thinker who has the development of Europe on his con-
science will, in all his projects for this future, take into account the
Jews as well as the Russians as the provisionally surest and most
probable factors in the great play and fight of forces. What is called
a “nation” in Europe today, and is really rather a res facta than a
res nata (and occasionally can hardly be told from a res ficta et
picta)® is in any case something evolving, young, and easily
changed, not yet a race, let alone such an aere perennius®® as the
Jewish type: these “nations” really should carefully avoid every
hotheaded rivalry and hostility! That the Jews, if they wanted it—or
if they were forced into it, which seems to be what the anti-Semites
want—could even now have preponderance, indeed-quite literally
mastery over Europe, that is certain; that they are not working and
planning for that is equally certain.

Meanwhile they want and wish rather, even with some impor-
tunity, to be absorbed and assimilated by Europe; they long to be
fixed, permitted, respected somewhere at long last, putting an end
to the nomads’ life, to the “Wandering Jew"; and this bent and im-
pulse (which may even express an attenuation of the Jewish in-
stincts) should be noted well and accommodated: to that end it
might be useful and fair to expel the anti-Semitic screamers from
the country.?” Accommodated with all caution, with selection; ap-

26 Something made; something born; something fictitious and unreal,
28 More enduring then bronze: quotation from Horace’s Odes, I11, 30.1,

27 None of this prevented Richard Ochler from quoting 8 passage from this
section, out of context, in one of the first Nazi books on Nietzsche, after
saying: “To wish to give proof regarding Nietzsche's thoughts in order to
establish that they agree with the race views and strivings of the National
Socialist movement would be carrying coals to Newcastle” (Friedrich Nietz-
sche und die dentsche Zukunft, Leipzig [Friedrich Nictzsche and the German
future), 1935, p. 86), Oehler knew better: he had been one of the editors
of the collected works and had even then compiled elaborate indices for two
editions—one of these indices comprised two and a half large volumes—and
later he compiled a third one for yet another edition, But the Nazis® occa-
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proximately as the English nobility does. It is obvious that the
stronger and already more clearly defined types of the new Ger-
manism can enter into relations with them with the least hesitation;
for example, officers of the nobility from the March Branden-
burg:*8 it would be interesting in many ways to sece whether the
hereditary art of commanding and obeying—in both of these, the
land just named is classical today—could not be enriched with®® the
genius of money and patience (and above all a little spirituality,
which is utterly lacking among these officers). But here it is proper
to break off my cheerful Germanomania and holiday oratory; for I
am beginning to touch on what is serious for me, the “European
problem” as I understand it, the cultivation of a new caste that.will
rule Europe.

252

They are no philosophical race, these Englishmen: Bacon sig-
nifies an atfack on the philosophical spirit; Hobbes, Hume, and
Locke a debasement and lowering of the value of the concept of
“philosophy” for more than a century, It was against Hume that
Kant arose, and rose; it was Locke of whom Schelling said, under-
standably, “‘je méprise Locke”;*® in their fight against the English-
mechanistic doltification of the world, Hegel and Schopenhauer
were of one mind (with Goethe)-—these two hostile brother gen-
iuses in philosophy who strove apart toward opposite poles of the
German spirit and in the process wronged each other as only broth-
ers wrong each other.3!

sional use and perversion of Nietzsche was completely devoid of the most
:!enlxgntary scruples. For other examples see Kaufmann's Nietzsche, Chap-
er 10,

28The region around Berlin, In 1701 the Elector of Brandenburg was
crowned the first King of Prussia, and in 1871 the kings of Prussia, his
descendants, became German Emperors,

29 Hinzutun, hinzuziichten.

80 “I desplise Locke.”

811n fact, Hegel, who was then very famous and influential, never wronged
Schopenhauer, who was young, unknown, and deliberately provocative; but
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What was lacking in England, and always has been lacking
there, was known well enough to that semi-actor and rhetorician,
the insipid muddiehead Carlyle, who trled to conceal behind pas-
sionate grimaces what he knew of himself—namely, what was
lacking in Carlyle: real power of spirituality, real profundity of
spiritual perception; in brief, philosophy.

It is characteristic of such an unphilosophical race that it
clings firmly to Christianity: they need its discipline to become
“moralized” and somewhat humanized, The English, being gloom-
ier, more sensual, stronger in will, and more brutal than the Ger-
mans, are precisely for that reason more vulgar, also more pi-
ous than the Germans: they stand more in need of Christianity,
For more sensitive nostrils even this English Christianity still has a
typically English odor of spleen and alcoholic dissipation against
which it is needed for good reasons as a remedy—the subtler poi-
son against the coarser: a subtler poisoning is indeed for clumsy
peoples some progress, a step toward spiritualization. English
clumsiness and peasant seriousness is still disguised most tolerably
~-or rather elucidated and reinterpreted—by the language of Chris-
tian gestures and by prayers and singing of psalms. And for those
brutes of sots and rakes who formerly learned how to grunt morally
under the sway of Methodism and more recently again as a “Sal-
vation Army,” a penitential spasm may really be the relatively
highest achievement of “humanity” to which they can be raised:
that much may be conceded in all fairness. But what is offensive
even in the most humane Englishman is his lack of music, speaking
metaphorically (but not only metaphorically): in the movements
of his soul and body he has no thythm and dance, indeed not even
the desire for rhythm and dance, for “music.” Listen to him speak;
watch the most beautiful Englishwomen walk——there are no more
beautiful doves and swans in any country in the world—finally lis-
ten to them sing! But I am asking too much—

Schopenhauer attacked Hepel after his death in the strongest terms, In print,
See Walter Kaufmann, Hegel (Garden City, N.Y., Doubleday, 1965); section
54, It is remarkable how completely Nietzsche emancipated himself from
Schopenhauer's view of Hegel, considering Nietzsche's early enthusiasm for
Schopenhauer.
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There are truths that are recognized best by mediocre minds
because they are most congenial to them; there are truths that
have charm and seductive powers only for mediocre spirits: we
come up against this perhaps disagreeable proposition just now,
since the spirit of respectable but mediocre Englishmen—I name
Darwin, John Stuart Mill, and Herbert Spencer—is beginning to
predominate in the middle regions of European taste, Indeed, who
would doubt that it is useful that such spirits should rule at times?
It would be a mistake to suppose that the spirits of a high type that
soar on their own paths would be particularly skillful at determin-
ing and collecting many small and common facts and then drawing
conclusions from them: on the contrary, being exceptions, they are
from the start at a disadvantage when it comes to the “rule.” Fi-
nally, they have more to do than merely to gain knowledge—
namely, to be something new, to signify something new, to repre-
sent new values. Perhaps the chasm between know and can is
greater, also uncannier, than people suppose: those who can do
things in the grand style, the creative, may possibly have to be lack-
ing in knowledge—while, on the other hand, for scientific discov-
eries of the type of Darwin’s a certain narrowness, aridity, and in-
dustrious diligence, something English in short, may not be a bad
disposition.

Finally, we should not forget that the English with their pro-
found normality have once before caused an over-all depression of
the European spirit: what people call “modern ideas” or “the ideas
of the eighteenth century” or also “French ideas™~that, in other
words, against which the German spirit has risen with 2 profound
disgust—was of English origin; there is no doubt of that, The
French have merely been apes and mimes of these ideas; also their
best soldiers; unfortunately, their first and most thoroughgoing vic-
tims as well: for over this damnable Anglomania of “modern ideas™
the dme francaise®® has in the end become so thin and emaciated

82 French soul,
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that today one recalls her sixteenth and seventeenth centuries, her
profound and passionate streagth, and her inventive nobility al-
most with disbelief. Yet we must hang on to this proposition of hise
torical fairness with our very teeth, defending it against momentary
appearances: European noblesse—of feeling, of taste, of manners,
taking the word, in short, in every higher sense—is the work and
invention of France; European vulgarity, the plebeianism of mod-
ern ideas, that of England.—53

254

Even now France is still the seat of the most spiritual and so-
phisticated culture in Europe and the foremost school of taste—but
one has to know how to find this “France of taste.” # Those who be-
long to it stay well hidden: it may be a small number in whom it
lives—at that, perhaps human beings whose legs might be sturdier,
some of them fatalists, somber and sick, some of them overly deli-
cate and artificial, such as have the ambition to hide, One point
they all have in common: they plug their ears against the raging
stupidity and the noisy twaddle of the democratic bourgeois. In-
deed, the foreground today is taken up by a part of France that has
become stupid and coarse: recently, at Victor Hugo's funeral,® it
celebrated a veritable orgy of bad taste and at the same time self-
admiration, They have in common one other point as well: the
good will to resist any spiritual Germanization—and a still better
incapacity to succeed.

Perhaps Schopenhauer is ever now more at home and in-

88 Nietzsche's influence on French letters since the turn of the century has
been second only to his influence on German literature and thought; his
reputation in England has been negligible. The British writers of the first
rank who were influenced greatly by him were Irish: Shaw, Yeats, and Joyce,
84 Parts of this section were later included by Nictzsche, slightly revised, in
Nietzsche contra Wagner, in the chapter “Where Wagner Belongs™ (Porzable
Nietzsche, pp. 671f.). He also used section 256 in the same chapter of
Nietzsche contra Wagner and in the following one, and sections 269 and 270
for the chapter “The Psychologist Speaks Up” (pp. 677fL.).

83 Victor Hugo died May 22, 1885,
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digenous in this France of the spirit, which is also a France of pes-
simism, than he ever was in Germany—not to speak of Heinrich
Heine, who has long become part'of the very flesh and blood of the
subtler and more demanding lyric poets of Paris, or of Hegel, who
today exerts an almost tyrannical influence through Taine, who is
the foremost historian now living. But as for Richard Wagner: the
more French music learns to form itself in accordance with the ac-
tual needs of the dme moderne,®® the more it will “Wagnerize”
that one can predict—and it is doing enough of that even now.

Nevertheless, there are three things to which the French can
still point with pride today, as their heritage and possession and an
enduring mark of their ancient cultural superiority over Europe, in
spite of all voluntary and involuntary Germanization and vulga-
rization of their taste, First, the capacity for artistic passions, for
that devotion to “form” for which the phrase Part pour l'art has
been invented along with a thousand others: that sort of thing has
not been lacking in France for the last three centuries and has
made possible again and again, thanks to their reverence for the
“small number,” a kind of chamber music in literature for which
one looks in vain in the rest of Europe. :

The second thing on which the French can base a superiority
over Europe is their old, manifold, moralistic®? culture, as a result of
which we find, on the average, even in the little romanciers of the
newspapers and in chance boulevardiers de Paris a psychological
oversensitivity and curiosity of which in Germany, for example,
one simply has no idea (let alone the thing itself). For this the Ger-
mans lack a few centuries of moralistic work which, as mentioned,
France did not spare herself; anyone who calls the Germans
“naive” on that account praises them for a defect. (By way of con-
trast to the German inexperience and innocence in voluptate psy-
chologica,*® which is none too distantly related to the tediousness of

88 Modern soul,

37 The negative overtones of “moralistic” in current English usage are out
of place in this context; Nietzsche is plainly thinking of the French term
moraliste,

38 In the delight of psychology.
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German company, and as the most consummate expression of a
typically French curiosity and inventiveness for this realm of deli-
cate thrills, one may consider Henri Beyle,®® that remarkable an-
ticipatory and precursory human being who ran with a Napoleonic
tempo through his Europe, through several centuries of the Euro-
pean soul, as an explorer and discoverer of this soul: it required
two generations to catch up with him in any way, to figure out
again a few of the riddles that tormented and enchanted him, this
odd epicurean and question mark of a man who was France’s last
great psychologist.)

There is yet a third claim to superiority. The French character
contains a halfway successful synthesis of the north and the south
which allows them to eomprehend many things and to do things
which an Englishman could never understand. Their témperament,
periodically turned toward and away from the south, in which from
time to time Provengal and Ligurian blood foams- over, protects
them against the gruesome northern gray on gray and the sunless
concept-spooking and anemia—the disease of German taste
against whose excesses one has now prescribed for oneself, with
considerable resolution, blood and iron,* which means “great poli-
tics” (in accordance with a dangerous healing art which teaches me
to wait and wait but so far has not taught me any hope.) Even
now one still encounters in France an advance understanding and

% The great French novelist (1783-1842) who is better known by his pen
name, Stendhal. Nietzsche's writings abound in tributes to him; e.g., section
39 above,

40 Bismarck's famous phrase. On May 12, 1859, writing to the cabinet min-
jster Schieinitz from St. Petersburg, Bismarck spoke of “an infirmity of
Prussia that sooner or later we shall have to cure ferro et igni” In an eve-
ning session of the budget commission of the Prussian parliament, September
30, 1862, he said: “It is not by speeches and majority resolutions that the
great questions of the time are decided—that was the mistake of 1848 and
1849—but by iron and blood." And on January 28, 1886, Bismarck said
to the Parfiament: “It is not my fault that at that time I was misunderstood,
It was a matter of military questions, and T said: Place as great a military
force ag possible, in other words as much blood and iron as Eossibte. in the
hand of the king of Prussia, then he will be able to make the politics you
desire; with speeches and riflemen's festivals and songs it cannot be made;
it can be made only with blood and iron.”
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accommodation of those rarer and rarely contented human beings
who are too comprehensive to find satisfaction in any fatherland-
ishness and know how to love the south in the north and the north
in the south~—the born Midlanders, the “good Europeans.”

It was for them that Bizet made music, this last genius to see

a new beauty and seduction—who discovered a picce of the south
of music.

255

Against German music all kinds of precautions seem to me to
be indicated. Suppose somebody loves the south as I love it, as a
great school of convalescence, in the most spiritual as well as the
most sensuous sense, as an uncontainable abundance of sun and
transfiguration by the sun that suffuses an existence that believes
and glories in itself: well, such a person will learn to be somewhat
on his guard against German music, because in corrupting his taste
again it also corrupts his health again.

If such a southerner, not by descent but by faith, should dream
of the future of music, he must also dream of the redemption of
music from the north, and in his ears he must have the prelude of a
more profound, more powerful, perhaps more evil and mysterious
music, a supra-German music that does not fade away at the sight
of the voluptuous blue sea and the brightness of the Mediterranean
sky, nor does it turn yellow and then pale as all German music does
—a supra-European musijc that prevails even before the brown
sunsets of the desert, a music whose soul is related to palm trees
and feels at home and knows how to roam among great, beautiful,
lonely beasts of prey—

I could imagine & music whose rarest magic would consist in
its no Jonger knowing anything of good and evil, only now and then
some sailor nostalgia, some golden shadows and delicate weak-
nesses would pass over it—an art that from a great distance would
behold, flecing toward it, the colors of a setting moral world that
had almost become unintelligible—and that would be hospitable
and profound enough to receive such late fugitives.—
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Owing to the pathological estrangement which the insanity of
nationality has induced, and still induces, among the peoples of
Europe; owing also to the shortsighted and quick-handed politi-
cians who are at the top today with the help of this insanity, with-
out any inkling that their separatist policies can of necessity only
be entr'acte policies; owing to all this and much else that today
simply cannot be said, the most unequivocal portents are now be-
ing overlooked, or arbitrarily and mendaciously reinterpreted-—
that Europe wants to become one.

In all the more profound and comprehensive men of this cen=
tury, the over-all direction of the mysterious workings of their soul
was to prepare the way for this new synthesis and to anticipate ex-
perimentally the European of the future: only in their foregrounds
or in weaker hours, say in old age, did they belong to the “father-
landish”—they were merely taking a rest from themselves when
they became “patriots.” I am thinking of such human beings as Na-
poleon, Goethe, Beethoven, Stendhal, Heinrich Heine, Schopen-
hauer: do not hold it against me when I include Richard Wagner,
too, with them, for one should not allow oneself to be led astray
about him by his own misunderstandings—geniuses of his type
rarely have the right to understand themselves. Even less, to be
sure, by the indecent noise with which people in France now close
themselves off against him and resist him: the fact remains never-
theless that the late French romanticism of the forties and Richard
Wagner belong together most closely and intimately, In all the
heights and depths of their needs they are related, fundamentally
related: it is Europe, the one Europe, whose soul surges and longs
to get further and higher through their manifold and impetuous art
~—where? into a new light? toward a new sun? But who could ex-
press precisely what all these masters of new means of language
could not express precisely? What is certain is that the same storm
and stress tormented them and that they sought in the same way,
these last great seekers!

Literature dominated all of them up to their eyes and earg—e
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they were the first artists steeped in world literature—and most of
them were themselves writers, poets, mediators and mixers of the
arts and senses (as a musician, Wagner belongs among painters; as
a poet, among musicians; as an artist in general, among actors); all
of them were fanatics of expression “at any price”—I should stress
Delacroix, who was most closely related to Wagner—all of them
great discoverers in the realm of the sublime, also of the ugly and
gruesome, and still greater discoverers concerning effects, display,
and the art of display windows—all of them talents far beyond
their genius—virtuosos through and through, with uncanny access
to everything that seduces, allures, compels, overthrows; born ene-
mies of logic and straight lines, lusting after the foreign, the exotic,
the tremendous, the crooked, the self-contradictory; as human be-
ings, Tantaluses of the will, successful plebeians who knew them-
selves to be incapable, both in their lives and works, of a noble
tempo, a lenfo**—take Balzac, for example—unbridied workers,
almost self-destroyers through work; antinomians and rebels
against custom, ambitious and insatiable without balance and en-
joyment; all of them broke and collapsed in the end before the
Christian cross (with right and reason: for who among them would
have been profound and original® enough for a philosophy of the
Antichrist?)—on the whole, an audaciously daring, magnificently
violent type of higher human beings who soared, and tore others
along, to the heights—it fell to them to first teach their century~——
and it is the century of the crowd/—the concept “higher man”—

Let the German friends of Richard Wagner ponder whether
there is in Wagner’s art anything outright German, or whether it is
not just its distinction that it derives from supra-German sources
and impulses, Nor should it be underestimated to what extent Paris
was indispensable for the development of his type, and at the deci-
sive moment the depth of his instincts led him to Paris. His entire
manner and self-apostolate could perfect itself only when he saw
the model of the French socialists, Perhaps it will be found after
a subtler comparison that, to the honor of Richard Wagner’s Ger-

41 Slow tempo.
42 Urspriinglich,
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man nature, his doings were in every respect stronger, more auda-
cious, harder, and higher than anything a Frenchman of the nine-
teenth century could manage—thanks to the fact that we Germans
are still closer to barbarism than the French, Perhaps Wagner's
strangest creation is inaccessible, inimitable, and beyond the feel-
ings of the whole, so mature, Latin race, not only today but for-
ever: the figure of Siegfried, that very free man who may indeed be
much too free, too hard, too cheerful, too healthy, too anti-
Catholic for the taste of ancient and mellow cultured peoples. He
may even have been a sin against romanticism, this anti-romantic
Siegfried: well, Wagner more than atoned for this sin in his old and
glum days when—anticipating a taste that has since then become
political-~he began, if not to walk, at least to preach, with his
characteristic religious vehemence, the way to Rome.

Lest these final words be misunderstood, I will enlist the assist-
ance of a few vigorous rhymes which will betray to less subtle ears,
too, what I want—what I have against the “final Wagner” and his
Farsifal music:

—Ts this still German?—

Out of a German heart, this sultry screeching?

2 German body, this self-laceration?

German, this priestly affectation,

this incense-perfumed sensual preaching?

German, this halting, plunging, reeling,

this so uncertain biin-bam pealing?

this nunnish ogling, Ave léavening,

this whole falsely ecstatic heaven overheavening?

~Ts this still German?—

You still stand at the gate, perplexed?

Think! What you bear is Rome-~Rome's faith without the text.



PART NINE
@
WHAT IS NOBLE*

1 Vornehm. See section 212 above, especially the last paragraph.
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Part Nine

257

Every enhancement of the type “man™ has so far been the work of
an aristocratic society—and it will be so again and again—a so-
ciety that believes in the long ladder of an order of rank and dif-
ferences in value between man and man, and that needs slavery in
some sense or other. Without that pathos of distance which grows
out of the ingrained difference between strata~—when the ruling
caste constantly looks afar and looks down upon subjects and in-
struments and just as constantly practices obedience and comse
mand, keeping down and keeping at a distance—that other, more
mysterious pathos could not have grown up either—the craving for
an ever new widening of distances within the soul itself, the devel-
opment of ever higher, rarer, more remote, further-stretching,
more comprehensive states—in brief, simply the enhancement of
the type “man,” the continual “self-overcoming of man,” to use a
moral formula in a supra-moral sense.

To be sure, one should not yield to humanitarian illusions
about the origins of an aristocratic society (and thus of the pre-
supposition of this enhancement of the type “man”): truth is hard.
Let us admit to ourselves, without trying to be considerate, how
every higher culture on earth so far has begun. Human beings
whose nature was still natural, barbarians in every terrible sense of
the word, men of prey who were still in possession of unbroken
strength of will and lust for power, hurled themselves upon weaker,
more civilized, more peaceful races, pethaps traders or cattle rais
ers, or upon mellow old cultures whose last vitality was even then

& Stinde: Stand can mean—apart from position, state, condition—class, rank,
g;ofession, and Stinde can mean the estates of the realm, Asked to indicate

r Stand on a questionnaire, a German woman might write, even after
World War 1I: Strassenbahnschaffnerswitwe, that is, “widow of a streetcar
conductor.”
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flaring up in splendid fireworks of spirit and corruption. In the be-
ginning, the noble caste was always the barbarian caste: their
predominance did not lie mainly in physical strength but in strength
of the soul—they were more whole human beings (which also
means, at every level, “more whole beasts”).

258

Corruption as the expression of a threatening anarchy among
the instincts and of the fact that the foundation of the affects, which
is called “life,” has been shaken: corruption is something totally dif-
ferent depending on the organism in which it appears. When, for
example, an aristocracy, like that of France at the beginning of
the Revolution, throws away its privileges with a sublime disgust
and sacrifices itself to an extravagance of its own moral feelings,
that is corruption; it was really only the last act of that centuries-old
corruption which had led them to surrender, step by step, their
governmental prerogatives, demoting themselves to a mere func-
tion of the monarchy (finally even to a mere ornament and show=
piece). The essential characteristic of a good and healthy aris-
tocracy, however, is that it experiences itself not as a function
{whether of the monarchy or the commonwealth) but as their
meaning and highest justification—that it therefore accepts with a
good conscience the sacrifice of untold human beings who, for its
sake, must be reduced and lowered to incomplete human beings, to
slaves, to instruments. Their fundamental faith simply has to be
that society must not exist for society’s sake but only as the founda-
tion and scaffolding on which a choice type of being is able to raise
itself to its higher task and to a higher state of being®—comparable
to those sun-seeking vines of Java—they are called Sipo Matador
—that so Jong and so often enclasp an oak tree with their tendrils
until eventually, high above it but supported by it, they can unfold
their crowns in the open light and display their happiness.

8 Cf, the outlook of the heroes of the lliad,



WHAT IS NOBLB 203
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Refraining mutually from injury, violence, and exploitation
and placing one’s will on a par with that of someone else—this may
become, in a certain rough sense, good manners among individuals
if the appropriate conditions are present (namely, if these men
are actually similar in strength and value standards and belong to-
gether in one body). But as soon as this principle is extended, and
possibly even accepted as the fundamental principle of society, it
immediately proves to be what it really is—a will to the denial of
life, a principle of disintegration and decay.

Here we must beware of superficiality and get to the bottom
of the matter, resisting all sentimental weakness: life itself is essen-
tially appropriation, injury, overpowering of what is alien and
weaker; suppression, hardness, imposition of one’s own forms, in-
corporation and at least, at its mildest, exploitation—but why
should one always use those words in which a slanderous intent has
been imprinted for ages?

Even the body within which individuals treat each other as
equals, as suggested before—and this happens in every healthy
aristocracy—if it is a living and not a dying body, has to do to
other bodies what the individuals within it refrain from doing to
each other: it will have to be an incarnate will to power, it will
strive to grow, spread, seize, become predominant—not from any
morality or immorality but because it is living and because life
simply is will to power. But there i3 no point on which the ordinary
consciousness of Europeans resists instruction as on this: every-
where people are now raving, even under scientific disguises, about
coming conditions of society in which “the exploitative aspect” will
be removed-—which sounds to me as if they promised to invent a
way of life that would dispense with all organic functions, “Exploi-
tation” does not belong to a corrupt or imperfect and primitive so-
ciety: it belongs to the essence of what lives, as a basic organic
function; it is a consequence of the will to power, which is after all
the will of life,
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If this should be an innovation as a theory—as a reality it is
the primordial fact of all history: people ought to be honest with
themselves at Jeast that far.

260

Wandering through the many subtler and coarser moralities
which have so far been prevalent on earth, or still are prevalent, I
found that certain features recurred regularly together and were
closely associated—until I finally discovered two basic types and
one basic difference.

There are master morality and slave morality*—I add im-
mediately that in all the higher and more mixed cultures there
also appear attempts at mediation between these two moralities,
and yet more often the interpenetration and mutual misunderstand-
ing of both, and at times they occur directly alongside each other—
even in the same human being, within a single soul.? The moral dis-
crimination of values has originated either among a ruling group
whose consciousness of its difference from the ruled group was
accompanied by delight—or among the ruled, the slaves and de-
pendents of every degree.

In the first case, when the ruling group determines what is
“good,” the exalted, proud states of the soul are experienced as
conferring distinction and determining the order of rank. The noble
buman being separates from himself those in whom the opposite of
such exalted, proud states finds expression: he despises them. It
should be noted immediately that in this first type of morality the
opposition of “good” and “bad” means approximately the same as
“noble” and “contemptible.” (The opposition of “good” and “evil”
has a different origin.) One feels contempt for the cowardly, the

4 While the ideas developed here, and explicated at greater length a year
later in the first part of the Genealogy of Morals, had been expressed by
Nietzsche in 1878 in section 45 of Human, All-Too-Human, this js the pas-
sage in which his famous terms “master morality” and “slave morality” are
introduced.

5 These crucial qualifications, though added immediately, have often been

overlooked. “Modern” moralities are clearly mixtures; hence their manifold
tensions, hypocrisies, and contradictions,
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anxious, the petty, those intent on narrow utility; also for the sus-
picious with their unfree glances, those who humble themselves, the
doglike people who allow themselves to be maltreated, the begging
flatterers, above all the liars: it is part of the fundamental faith of
all aristocrats that the common people lie, “We truthful ones™—
thus the nobility of ancient Greece referred to itself.

It is obvious that moral designations were everywhere first ap-
plied to human beings and only later, derivatively, to actions.
Therefore it is a gross mistake when historians of morality start
from such questions as: why was the compassionate act praised?
The noble type of man experiences itself as determining values; it
does not need approval; it judges, “what is harmful to me is harm-
ful in itself”; it knows itself to be that which first accords honor to
things; it is value-creating. Everything it knows as part of itself it
honors: such a morality is self-glorification,. In the foreground there
is the feeling of fullness, of power that seeks to overflow, the happi=
ness of high tension, the consciousness of wealth that would give
and bestow: the noble human being, too, lielps the unfortunate, but
not, or almost not, from pity, but prompted more by an urge be-
gotten by excess of power. The noble human being honors himself
as one who is powerful, also as one who has power over himself,
who knows how to speak and be silent, who delights in being severe
and hard with himself and respects all severity and hardness. “A
hard heart Wotan put into my breast,” says an old Scandinavian
saga: a fitting poetic expression, seeing that it comes from the soul
of a proud Viking. Such a type of man is actually proud of the fact
that he is not made for pity, and the hero of the saga therefore adds
as a warning: “If the heart is not hard in youth it will never
harden.” Noble and courageous human beings who think that way
are furthest removed from that morality which finds the distinction
of morality precisely in pity, or in acting for others, or in désinté-
ressement; faith in oneself, pride in oneself, a fundamental hostility
and irony against “selflessness” belong just as definitely to noble
morality as does a slight disdain and caution regarding compase
sionate feelings and a “warm heart.”

It is the powerful who understand how to honor; this is their
art, their realm of invention. The profound reverence for age and
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tradition—all law rests on this double reverence—the faith and
prejudice in favor of ancestors and disfavor of those yet to come are
typical of the morality of the powerful; and when the men of
“modern ideas,” conversely, believe almost instinctively in “prog-
ress” and “the future” and more and more lack respect for age, this
in itself would sufficiently betray the ignoble origin of these “ideas.”

A morality of the ruling group, however, is most alien and em-
barrassing to the present taste in the severity of its principle that
one has duties only to one’s peers; that against beings of a lower
rank, against everything alien, one may behave as one pleases or
“as the heart desires,” and in any case “beyond good and evil’—
here pity and like feelings may find their place.® The capacity for,
and the duty of, long gratitude and long revenge~—both only among
one’s peers—refinement in repaying, the sophisticated concept of
friendship, a certain necessity for having enemies (as it were, as
drainage ditches for the affects of envy, quarrelsomeness, exuber-
ance—at bottom, in order to be capable of being good friends): all
these are typical characteristics of noble morality which, as sug-
gested, is not the morality of “modern ideas” and therefore is hard
to empathize with today, also hard to dig up and uncover.?

8 The final clause that follows the dash, omitted in the Cowan translation, is
crucial and qualifies the first part of the sentence: a noble person has no
duties to snimals but treats them in eccordance with his feelings, which
means, if hs is noble, with pity.

The ruling masters, of course, are not always noble in this sense, and this
is recognized by Nietzsche in Twiiight of the Idols, in the chapter “The ‘Im-
provers’ of Mankind,” in which he gives strong expression to his distaste for
Manu’s laws concerning outcastes (Portable Nietzsche, pp. 503-05); also in
The Will to Power {ed. W. Kaufmann, New York, Random House, 1967),
section 142, Indeed, in The Antichrist, section §7, Nietzsche contradicts out-
right his formulation above: “When the exceptional human being treats the
mediocre more tenderly than himself and his peers, this is not mere courtesy
of the heart~it is simply his duty.”

More Important; Nietzsche's obvious distaste for slave morality and the

fact that he makes a point of liking master morality better does not imply
that he endorses master morality. Cf. the text for note § above,
7 Clearly, master morality cannot be discovered by introspection nor by the
observation of Individuals who are “masters” rather than “slaves.” Both
of these misunderstandings are widespread. What is called for is rather a
rereading ofy say, the liad and, to illustrate “slave morality,” the New
Testament,
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1t is different with the second type of morality, slave morality.
Suppose the violated, oppressed, suffering, unfree, who are uncer«
tain of themselves and weary, moralize: what will their moral valu=
ations have in common? Probably, a pessimistic suspicion about the
whole condition of man will find expression, perhaps a condemna«
tion of man along with his condition. The slave’s eye is not favora-
ble to the virtues of the powerful: he is skeptical and suspicious,
subtly suspicious, of all the “good” that is honored there-—he
would like to persuade himself that even their happiness is not
genuine, Conversely, those qualities are brought out and flooded
with light which serve to ease existence for those who suffer: here
pity, the complaisant and obliging hand, the warm heart, patience,
industry, humility, and friendliness are honored—for here these
are the most useful qualities and almost the only means forendur-
ing the pressure of existence. Slave morality is essentially a morality
of utility.

Here is the place for the origin of that famous opposition of
“good” and “evil”: into evil one’s feelings project power and dan-
gerousness, a certain terribleness, subtlety, and strength that does
not permit contempt to develop, According to slave morality, those
who are “evil” thus inspire fear; according to master morality it is
precisely those who are “good” that inspire, and wish to inspire,
fear, while the “bad” are felt to be contemptible.

The opposition reaches its climax when, as a logical conse-
quence of slave morality, a touch of disdain is associated also with
the “good” of this morality—this may be slight and benevolent—
because the good human being has to be undangerous in the slaves’
way of thinking: he is good-natured, easy to deceive, a little stupid
perhaps, un bonhomme® Wherever slave morality becomes pre-
ponderant, language tends to bring the words *“good™ and “stupid”
closer together.

One last fundamental difference: the longing for freedom,
the instinct for happiness and the subtleties of the feeling of free-

8 Literally “a good human being,” the term is used for precisely the type
described here.
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dom belong just as necessarily to slave morality and morals as art-
ful and enthusiastic reverence and devotion are the regular symp-
tom of an aristocratic way of thinking and evaluating.

This makes plain why love as passion—which is our Euro-
pean specialty—simply must be of noble origin: as is well known,
its invention must be credited to the Provengal knight-poets, those
magnificent and inventive human beings of the “gal saber”? to
whom Europe owes so many things and almost owes itself,~e

261

Among the things that may be hardest to understand for a
noble human being is vanity: he will be tempted to deny it, where
another type of human being could not find it more palpable. The
problem for him is to imagine people who seek to create a good
opinion of themselves which they do not have of themselves—and
thus also do not “deserve”—and who nevertheless end up beliey-
ing this good opinion themselves, This strikes him half as such bad
taste and lack of self-respect, and half as so baroquely irrational,
that he would like to consider vanity as exceptional, and in. most
cases when it is spoken of he doubts it.

He will say, for example: “I may be mistaken about my value
and nevertheless demand that my value, exactly as I define it,
should be acknowledged by others as well—but this is no vanity
(but conceit or, more frequently, what is called ‘humility’ or
‘modesty’).” Or: “For many reasons I may take pleasure in the
good opinion of others: perhaps because I honor and love them
and all their pleasures give me pleasure; perhaps also because their
good opinion confirms and strengthens my faith in my own good
opinion; perhaps because the good opinion of others, even in cases

8 “Gay science™: in the early fourteenth century the term was used to desige
nate the art of the troubadours, codified in Leys d'amors. Nietzsche subtitled
his own Frihliche Wissenschaft (1882), “la guya scienza,” placed a quatrain
on the title page, began the book with a fifteen-page “Prelude in German
Rhymes," and in the second edition (1887) added, besides a Preface and
Book V, an “Appendix” of further verses,
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where T do not share it, is still useful to me or promises to become
so—but all that is not vanity.”

The noble human being must force himself, with the aid of
history, to recognize that, since time immemorial, in all somehow
dependent social strata the common man was only what he was con-
sidered: not at all used to positing values himself, he also attached
no other value to himself than his masters attached to him (it is
the characteristic right of masters to create values),

It may be understood as the consequence of an immense
atavism that even now the ordinary man still always waits for an
opinion about himself and then instinctively submits to that—but
by no means only a “good” opinion; also a bad and unfair one
(consider, for example, the great majority of the self-estimates and
self-underestimates that believing women accept from their father-
confessors, and believing Christians quite generally from their
church).

In accordance with the slowly arising democratic order of
things (and its cause, the intermarriage of masters and slaves),
the originally noble and rare urge to ascribe value to oneself on
one’s own and to “think well” of oneself will actually be encour-
aged and spread more and more now; but it is always opposed by
an older, ampler, and more deeply ingrained propensity—and in
the phenomenon of “vanity” this older propensity masters the
younger one. The vain person is delighted by every good opin-
ion he hears of himself (quite apart from all considerations of its
utility, and also apart from truth or falsehood), just as every bad
opinion of him pains him: for he submits to both, he feels subjected
to them in accordance with that oldest instinct of submission that
breaks out in him.

It is “the slave” in the blood of the vain person, a residue of
the slave’s craftiness—and how much “slave” is still residual in
woman, for example!—that seeks to seduce him to good opinions
about himself; it is also the slave who afterwards immediately pros-
trates himself before these opinions as if he had not called them
forth.

And to say it once more: vanity is an atavism,
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A species'® comes to be, a type becomes fixed and strong,
through the long fight with essentially constant unfavorable condi-
tions. Conversely, we know from the experience of breeders!! that
species accorded superabundant nourishment and quite generally
extra protection and care soon tend most strongly toward variations
of the type and become rich in marvels and monstrosities (includ-
ing monstrous vices).

Now look for once at an aristocratic commonwealth—say, an
ancient Greek polis,'* or Venice—as an arrangement, whether vol-
untary or involuntary, for breeding: 1 human beings are together
there who are dependent on themselves and want their species to
prevail, most often because they have to prevail or run the terrible
risk of being exterminated. Here that boon, that excess, and that
protection which favor variations are lacking; the species needs it-
sclf as a species, as something that can prevail and make itself dur-
able by virtue of its very hardness, uniformity, and simplicity of
form, in a constant fight with its neighbors or with the oppressed
who are rebellious or threaten rebellion. Manifold experience
teaches them to which qualities above all they owe the fact that,
despite all gods and men, they are still there, that they have always
triumphed: these qualities they call virtues, these virtues alone they
cultivate,** They do this with hardness, indeed they want hardness;
every aristocratic morality is intolerant—in the education of youth,
in their arrangements for women, in their marriage customs, in the
relations of old and young, in their penal laws (which take into ac-
count deviants only)—they consider intolerance itself a virtue, call-
ing it “justice.”

In this way a type with few but very strong traits, a species of

10 Throughout this section Ars is rendered as species, and Typus as type.
Elsewhere, Art is often translated as type.

11 Ziichter,

12 City-state,

13 Ziichtung,

14 Ziichtet sie gross.
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severe, warlike, prudently taciturn men, close-mouthed and closely
linked (and as such possessed of the subtlest feeling for the charms
and nuances of association), is fixed beyond the changing genera~
tions; the continual fight against ever constant unfavorable condi-
tions is, as mentioned previously, the cause that fixes and hardens
a type.

Eventually, however, a day arrives when conditions become
more fortunate and the tremendous tension decreases; perhaps
there are no longer any enemies among one’s neighbors, and the
means of life, even for the enjoyment of life, are superabundant.
At one stroke the bond and constraint of the old discipline’® are
torn: it no longer seems necessary, a condition of existence—if it
persisted it would only be a form of luxury, an archaizing taste.
Variation, whether as deviation (to something higher, subtler,
rarer) or as degeneration and monstrosity, suddenly appears on
the scene in the greatest abundance and magnificence; the individ-
ual dares to be individual and different.

At these turning points of history we behold beside one an-
other, and often mutually involved and entangled, a splendid,
manifold, junglelike growth and upward striving, a kind of tropical
tempo in the competition to grow, and a tremendous ruin and self-
ruination, as the savage cgoisms that have turned, almost ex«
ploded, against one another wrestle “for sun and light” and can no
longer derive any limit, restraint, or consideration from their previ-
ous'® morality. It was this morality itself that dammed up such enor-
mous strength and bent the bow in such a threatening manner; now
it is “outlived.” The dangerous and uncanny point has been
reached where the greater, more manifold, more comprehensive
life transcends and lives beyond the old morality; the “individual™
appears, obliged to give himself laws and to develop his own arts
and wiles for self-preservation, self-enhancement, self-redemption,

All sorts of new what-fors and wherewithals; nio shared formu-
las any longer; misunderstanding allied with disrespect; decay, cor-

18 Zucht,

18 Bisherigen: elscwhere bisher has always been rendered as “so far™; see
Preface, note 1,
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ruption, and the highest desires gruesomely entangled; the genius
of the race overflowing from all cornucopias of good and bad; a
calamitous simultaneity of spring and fall, full of new charms and
veils that characterize young, still unexhausted, still unwearied
corruption. Again danger is there, the mother of morals, great dan-
ger, this time transposed into the individual, into the neighbor and
friend, into the alley, into one’s own child, into one’s own heart,
into the most personal and secret recesses of wish and will: what
may the moral philosophers emerging in this age have to preach
now?

These acute observers and oiterers discover that the end is
approaching fast, that everything around them is corrupted and
corrupts, that nothing will stand the day after tomorrow, except ore
type of man, the incurably mediocre. The mediocre alone have a
chance of continuing their type and propagating—they are the men
of the future, the only survivors: *Be like them! Become mediocret”
is now the only morality that still makes sense, that still gets a hear-
ing.

But this morality of mediocrity is hard to preach: after all, it
may never admit what it is and what it wants. It must speak of
measure and dignity and duty and neighbor love—it will find it

difficult to conceal its irony—

263

There is an instinct for rank which, more than anything else,
is a sign of a high rank; there is a delight in the nuances of reverence
that allows us to infer noble origin and habits. The refinement,
graciousness, and height of a soul is tested dangerously when
something of the first rank passes by without being as yet pro-
tected by the shudders of authority against obtrusive efforts and in-
eptitudes—something that goes its way unmarked, undiscovered,
tempting, perhaps capriciously concealed and disguised, like a liv-
ing touchstone. Anyone to whose task and practice it belongs to
search out souls will employ this very art in many forms in order to
determine the ultimate value of a soul and the unalterable, innate
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order of rank to which it belongs: he will test it for its instinct of
reverence,

Différence engendre haine:'" the baseness of some people
suddenly spurts up like dirty water when some holy vessel, some
precious thing from a locked shrine, some book with the marks of a
great destiny, is carried past; and on the other hand there is a reflex
of silence, a hesitation of the eye, a cessation of all gestures that ex-
press how a soul jeels the proximity of the most venerable, The
way in which reverence for the Bible has on the whole been main-
tained so far in Europe is perhaps the best bit of discipline and re-
finement of manners that Europe owes to Christianity: such books
of profundity and ultimate significance require some external
tyranny of authority for their protection in order to gain those mil-
lennia of persistence which are necessary to exhaust them and fig-
ure them out.

Much is gained once the fecling has finally been cultivated in
the masses (among the shallow and in the high-speed intestines of
every kind) that they are not to touch everything; that there are
holy experiences before which they have to take off their shoes and
keep away their unclean hands—this is almost their greatest ad-
vance toward humanity. Conversely, perhaps there is nothing
about so-called educated people and believers in “modern ideas™
that is as nauseous as their lack of modesty and the comfortable in-
solence of their eyes and hands with which,they touch, lick, and
finger everything; and it is possible that even among the common
people, among the less educated, especially among peasants, one
finds today more relative nobility of taste and tactful reverence
than among the newspaper-reading demi-monde of the spirit, the
educated.

264

One cannot erase from the soul of a human being what his
ancestors liked most to do and did most constantly: whether they

17 Difference engenders hatred.
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were, for example, assiduous savers and appurtenances of a desk
and cash box, modest and bourgeois in their desires, modest also in
their virtues; or whether they lived accustomed to commanding
from dawn to dusk, fond of rough amusements and also perhaps
of even rougher duties and responsibilities; or whether, finally, at
some point they sacrificed ancient prerogatives of birth and pos-
sessions in order to live entirely for their faith—their “god”—as
men of an inexorable and delicate conscience which blushes at
every compromise. It is simply not possible that a human being
should not have the qualities and preferences of his parents and
ancestors in his body, whatever appearances may suggest to the
contrary. This is the problem of race.*s

If one knows something about the parents, an inference about
the child is permissible: any disgusting incontinence, any nook
envy, a clumsy insistence that one is always right—these three
things together have always constituted the characteristic type of
the plebeian—that sort of thing must as surely be transferred to the
child as corrupted blood; and with the aid of the best education one
will at best deceive with regard to such a heredity.

And what else is the aim of education and “culture” today?
In our very popularity-minded—that is, plebeian—age, “educa~
tion” and “culture” have to be essentially the art of deceiving—
about one’s origins, the inherited plebs in one’s body and soul. An
gducator who today preached truthfulness above all and con-~
stantly challenged his students, “be true! be natural! do not pre-
tend!”—even such a virtuous and guileless ass would learn after a
while to reach for that furca of Horace to naturam expellere: with
what success? “Plebs" usque recurret*—

18 Here, as elsewhere, Nietzsche pives expression to his Lamarckian belief
in the heredity of acquired characteristics, shared by Samuel Butler and
Bernard Shaw but anathema to Nazi racists and almost universally rejected
by geneticists. His Lamarckism is not just an odd fact about Nietzsche but
symptomatic of his conception of body and spirit: “he ridiculed belief in
“pure” spirit but believed just as little in any “pure” body: he claimed that
neither could be understood without the other. For a detailed discussion see
Kaufmann, Nietzsche, Chapter 10,

30 Horace's Epistles, 110, 24: “Try with a pitchfork to drive out nature, she
always returns,”
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At the risk of displeasing innocent ears I propose: egoism be-
longs to the nature of a noble soul—I mean that unshakable faith
that to a being such as “we are” other beings must be subordinate
by nature and have to sacrifice themselves. The noble soul accepts
this fact of its egoism without any question mark, also without any
feeling that it might contain hardness, constraint, or caprice, rather
as something that may be founded in the primordial law of things:
if it sought a name for this fact it would say, “it is justice itself.”
Perhaps it admits under certain circumstances that at first make it
hesitate that there are some who have rights equal to its own; as
soon as this matter of rank is settled it moves among these equals
with their equal privileges, showing the same sureness of modesty
and delicate reverence that characterize its relations with itself—in
accordance with an innate heavenly mechanism understood by all
stars, It is merely another aspect of its egoism, this refinement and
self-limitation in its relations with its equals—every star is such
an egoist—it honors ifself in them and in the rights it cedes to
them; it does not doubt that the exchange of honors and rights is of
the nature of all social relations and thus also belongs to the natu-
ral condition of things,

The noble soul gives as it takes, from that passionate and ir-
ritable instinct of repayment that lies in its depth. The concept
“grace” 2° has no meaning or good odor inter pares; ** there may be
a sublime way of letting presents from above happen to one, as it
were, and to drink them up thirstily like drops—but for this art and
gesture the noble soul has no aptitude, Its egoism hinders it: quite
generally it does not like to look “up"—but either ahead, horizon~
tally and slowly, or down: it knows itself to be at a height,

266

“Truly high respect one can have only for those who do not
seek themselves."—Goethe to Rat Schlosser.

20 “Gnade.”
21 Among equals.
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The Chinese have a proverb that mothers even teach chil-
dren: siao-sin—*“make your heart small!” This is the characteristic
fundamental propensity in late civilizations: I do not doubt that an
ancient Greek would recognize in us Europeans of today, too,
such self-diminution; this alone would suffice for us to “offend his
taste,"—

268

What, in the end, is common? 22

Words are acoustical signs for concepts; concepts, however,
are more or less definite image signs for often recurring and asso-
ciated sensations, for groups of sensations, To understand one an-
other, it is not enough that one use the same words; one also has to
use the same words for the same species of inner experiences; in the
end one has to have one’s experience in common.

Therefore the human beings of one people understand one
another better than those belonging to different peoples even if
they employ the same language; or rather when human beings
have long lived together under similar conditions (of climate, soil,
- danger, needs, and work), what results?® from this is people who
*“understand * one another”—a people. In all souls an equal num-
ber-of often recurring experiences has come to be predominant over
experiences that come more rarely: on the basis of the former one
understands the other, quickly and ever more quickly—the history
of language is the history of a process of abbreviation—and on the
basis of such quick understanding one associates, ever more
closely.

The greater the danger is, the greater is the need to reach
agreement quickly and easily about what must be done; not mis-

22 Die Gemeinheit: commonness; but it usually means vulgarity, meanness,
baseness.

43 Entsteht.

24 “Sich versteht”
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understanding one another in times of danger is what human be-
ings simply cannot do without in their relations. In every friend-
ship or love affair one still makes this test: nothing of that sort can
endure once one discovers that one’s partner associates different
feelings, intentions, nuances, desires, and fears with the same
words. (Fear of the “eternal misunderstanding”—that is the benev-
olent genius which so often keeps persons of different sex from rash
attachments to which their senses and hearts prompt them—this
and not some Schopenhauerian “genius of the species™)

Which group of sensations is aroused, expresses itself, and is-
sues commands in a soul most quickly, is decisive for the whole or-
der of rank of its values and ultimately determines its table of
goods. The values of a human being betray something of the struc-
ture of his soul and where it finds its conditions of life, its true need,

Assuming next that need has ever brought close to one another
only such human beings as could suggest with similar signs similar
requirements and experiences, it would follow on the whole that
easy communicability of need—which in the last analysis means
the experience of merely average and common experiences—must
have been the most powerful of all powers at whose disposal man
has been so far, The human beings who are more similar, more or-
dinary, have had, and always have, an advantage; those more se~
lect, subtle, strange, and difficult to understand, easily remain
alone, succumb to accidents, being isolated, and rarely propagate,
One must invoke tremendous counter-forces in order to cross this
natural, all too natural progressus in simile, the continual develop-
ment of man toward the similar, ordinary, average, herdlikg~-e
common!

269

The more a psychologist—a born and inevitable psychologist
and unriddler of souls—applies himself to the more exquisite cases
and human beings, the greater becomes the danger that he might
suffocate from pity.*® He needs hardness and cheerfulness more

23 Cf. Zarathustra, Part 1V,
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than anyone else, For the corruption, the ruination of the higher
men, of the souls of a stranger type, is the rule: it is terrible to have
such a rule always before one’s eyes. The manifold torture of the
psychologist who has discovered this ruination, who discovers this
whole inner hopelessness of the higher man, this eternal “too late™
in every sense, first in one case and then almost always through
the whole of history—may perhaps lead him one day to turn
against his own lot, embittered, and to make an attempt at self-
destruction—may lead to his own “corruption.”

In almost every psychologist one will perceive a telltale pref-
erence for and delight in association with everyday, well-ordered
people: this reveals that he always requires a cure, that he needs a
kind of escape and forgetting, away from all that with which his in-
sights, his incisions, his “craft” have burdened his conscience, He is
characterized by fear of his memory. He is easily silenced by the
judgments of others; he listens with an immobile face as they
venerate, admire, love, and transfigure where he has seen—or he
even conceals his silence by expressly agreeing with some fore-
ground opinion, Perhaps the paradox of his situation is so grue-
some that precisely where he has learned the greatest pity coupled
with the greatest contempt, the crowd, the educated, the enthusiasts
learn the greatest veneration—the veneration for “great men” and
prodigies for whose sake one blesses and honors the fatherland,
the earth, the dignity of humanity, and oneself, and to whom one
refers the young, toward whom one educates them-—

And who knows whether what happened in all great cases so
far was not always the same: that the crowd adored a god—and
that the “god” was merely a poor sacrificial animal. Success has al-
ways been the greatest liar—and the“work” itself is a success; the
great statesman, the conqueror, the discoverer is disguised by his
creations, often beyond recognition; the “work,” whether of the
artist or the philosopher, invents the man who has created it, who
is'supposed to have created it; “great men,” as they are venerated,
are subsequent pieces of wretched minor fiction; in the world of his-
torical values, counterfeit rules,

Those great poets, for example—men like Byron, Musset,
Poe, Leopardi, Kleist, Gogol (I do not dare mention greater names,
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but I mean them) 26—are and perhaps must be men of fleeting mo-
ments, enthusiastic, sensual, childish, frivolous and sudden in mis-
trust and trust; with souls in which they usually try to conceal
some fracture; often taking revenge with their works for somé in-
ner contamination, often seekingwith their high flights to escape
into forgetfulness from an all-too-faithful memory; often lost in
the mud and almost in love with it, untit they become like the will-
o’-the-wisps around swamps and pose as stars—the people may
then call them idealists—often fighting against a long nausea, with
a recurring specter of unbelief that chills and forces them to lan-
guish for gloria and to gobble their “belief in themselves” from the
hands of intoxicated flatterers—what torture are these great artists
and all the so-called higher men for anyone who has once guessed
their true nature} 27

It is easy to understand that these men should so readily re-
ceive from woman—clairvoyant in the world of suffering and, un-
fortunately, also desirous far beyond her strength to help and save
—those eruptions of boundless and most devoted pity which the
multitude, above all the venerating multitude, does not understand
and on which it lavishes inquisitive and self-satisfied interpreta-
tions. This pity deceives itself regularly about its powers; woman
would like to believe that love can achieve anything—that is her
characteristic faith, Alas, whoever knows the heart will guess how
poor, stupid, helpless, arrogant, blundering, more apt to destroy
than to save is even the best and profoundest lovel

It is possible that underneath the holy fable and disguise of

26°The parenthesis is not found in the first two editions of 1886 and 1891,
but jt appears in all standard editions, including Schlechta’s, although be

urparts to follow the original edition. When Nietzsche included this passage
in Nietzsche contra Wagner in slightly revised form. the remark was set off
by dashes instead of parentheses and read, “I do not mention far greater
names, but I mean them” (Portable Nietzsche, p. 678}, The third edition of
Beyond Good and Evil (1894) has “far greater names.”

According to the table comparing the page numbers of the different
editions of Beyond Good and Evil in Vol. Vi1 (1903) of the Grossoktay
edition of the Werke, the third edition of Beyond was dated 1893, the
fourth 1894, and the page numbers of both are the same: but the Princeton
University Library has a copy of the Dritte Auflage (third edition) dated
1894‘

2t Another leitmotif of Zarathustra, Part 1V,
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Jesus® life there lies concealed one of the most painful cases of the
martyrdom of knowledge about love: the martyrdom of the most
innocent and desirous heart, never sated by any human love; de-
manding love, to be loved and nothing else, with hardness, with in-
sanity, with terrible eruptions against those who denied him love;
the story of a poor fellow, unsated and insatiable in love, who
had to invent hell in order to send to it those who did not want to
love him—and who finally, having gained kowledge about hu-
man love, had to invent a god who is all Jove, all ability to love—who
has mercy on human love because it is so utterly wretched and un-
knowing. Anyone who feels that way, who knows this about love—
seeks death,

But why pursue such painful matters? Assuming one does not
have to.—

270

The spiritual haughtiness and nausea of every man who has
suffered profoundly—it almost determines the order of rank how
profoundly human beings can suffer—his shuddering certainty,
which permeates and colors him through and through, that by vir-
tue of his suffering he knows more than the cleverest and wisest
could possibly know, and that he knows his way and has once been
“at home” in many distant, terrifying worlds of which “you know
nothing”—this spiritual and silent haughtiness of the sufferer, this
pride of the elect of knowledge, of the “initiated,” of the almost sa-
crificed, finds all kinds of disguises necessary to protect itself
against contact with obtrusive and pitying hands and altogether
against everything that is not its equal in suffering. Profound suffer-
ing makes noble; it separates,

One of the most refined disguises is Epicureanism, and a
certain ostentatious courage of taste which takes suffering casually
and resists cverything sad and profound, There are “cheerful peo-
ple” who employ cheerfulness because they are misunderstood on
its account—they want to be misunderstood. There are “scientific
men” who employ science because it creates a cheerful appearance,
and because being scientific suggests that a human being is super-
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ficial—they want to seduce others to this false inference. There are
free, insolent spirits who would like to conceal and deny that they
are broken, proud, incurable hearts (the cynicism of Hamlet—the
case of Galiani);** and occasionally even foolishness is the mask
for an unblessed all-too-certain knowledge.

From which it follows that it is characteristic of more re-
fined humanity to respect “the mask” and not to indulge in psy-
chology and curiosity in the wrong place.

211

What separates two people most profoundly is a different
sense and degree of cleanliness. What avails all decency and mu-
tual usefulness and good will toward each other—in the end the
fact remains: “They can't stand each other’s smell!”

The highest instinct of cleanliness places those possessed of it
in the oddest and most dangerous lonesomeness, as saints: for pre-
cisely this is saintliness—the highest spiritualization of this instinct,
Whether one is privy to someone’s indescribable abundance of
pleasure in the bath, or whether one feels some ardor and thirst
that constantly drives the soul out of the night into the morning
and out of the dim and “dark moods” into what is bright, brilliant,
profound, and refined—just as such a propensity distinguishes—it is
a noble propensity—it also separates.

The saint’s pity is pity with the dirt of what is human, all too
human. And there are degrees and heights where he experiences
even pity itself as a pollution, as dirty—

272

Signs of nobility: never thinking of degrading our duties into
duties for everybody; not wanting to delegate, to share, one’s own
responsibility; counting one’s privileges and their exercise among
one’s duties,

28 The parenthesis is not found in the first four editions: (see note 26 above),
but in most subsequent editions, including Schlechta’s, In Nietzsche contra
Wagner we read, instead of the parenthesis; “~—the case of Hamlet.”
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273

A human being who strives for something great considers
everyone he meets on his way either as a means or as a delay and
obstacle—or as a temporary resting place. His characteristic high-
grade graciousness toward his fellow men becomes possible only
once he has attained his height and rules. Impatience and his con=
sciousness that until then he is always condemned to comedy—for
even war is a comedy and conceals, just as every means conceals
the end—spoil all of his relations to others: this type of man knows
solitude and what is most poisonous in it.

274

The problem of those who are waiting.—1t requires strokes of
Tuck and much that is incalculable if a higher man in whom the
solution of a problem lies dormant is to get around to action in time
—to “eruption,” one might say. In the average case it does not
happen, and in nocks all over the earth sit men who are waiting,
scarcely knowing in what way they are waiting, much less that they
are waiting in vain. Occasionally the call that awakens—that acci-
dent which gives the “permission” to act—comes too late, when the
best youth and strength for action has already been used up by sit-
ting still; and many have found to their horror when they “leaped
up” that their limbs had gone to sleep and their spirit had become
too heavy. “It is too late,” they said to themselves, having lost
their faith in themselves and henceforth forever useless.

Could it be that in the realm of the spirit “Raphael without
hands,” taking this phrase in the widest sense, is perhaps not the
exception but the rule? #

29 An allusion to an oft-quoted sentence from Lessing's Emilia Galotti, Act I,
Scene 4: “Or do you think, my Prince, that Raphael would not have been
the greatest artistic [literally: painterly] genius if he had been born by some
misfortune without hands?”

This section reminds us forcefully that Nietzsche is not proposing any
casy bifurcation of mankind: not only are appearances misleading, as he
points out again and again, but he considers the belief in opposite values an
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Genius is perhaps not so rare after all—but the five hundred
hands it requires to tyrannize the kairos, “the right time,” scizing
chance by its forelock. '

275

Anyone who does not want to see what is lofty in a man looks
that much more keenly for what is low in him and mere foreground
—and thus betrays himself.

276

In all kinds of injury and loss the Jower and coarser soul is
better off than the nobler one: the dangers for the latter must be
greater; the probability that it will come to grief and perish is actu-
ally, in view of the multiplicity of the conditions of its life, tre-
mendous,

In a lizard a lost finger is replaced again; not so in man,

211

—Bad enough! The same old story! When one has finished
building ones’ house, one suddenly realizes that in the process one
has Jearned something that one really needed to know in the worst
way—before one began. The eternal distasteful “too latel”

The melancholy of everything finished! 8°—

278

Wanderer, who are you? I see you walking on your way with-
out scorn, without love, with unfathomable eyes; moist and sad like

inveterate prejudice (see, e.g., section 2} and insists on a scale of subtle
shades, degrees, and nuances.

40 This section may signal the approaching end of the book. And the imme-
diately following sections, being less continuous than the preceding, may
also have been placed here from a sense of “where else?"—the end being at
hand. In a sense, to be sure, they belong in Part IX, “What Is Noble,” for
they deal with the fezlings of the uncommon man who lives apart; but they
seem more personal,
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a sounding lead that has returned to the light, unsated, from every
depth—what did it seek down there?—with a breast that does not
sigh, with a lip that conceals its disgust, with a hand that now
reaches only slowly: who are you? what have you done? Rest here:
this spot is hospitable to all—recuperate! And whoever you may
be: what do you like now? what do you need for recreation?
Name it: whatever I have I offer to you!

“Recreation? Recreation? You are inquisitive! What are you
saying! But give me, please——"

What? What? Say it!

“Another mask! A second mask!” 3—

279

Men of profound sadness betray themselves when they are
happy: they have a way of embracing happiness as if they wanted
to crush and suffocate it, from jealousy: alas, they know only too
well that it will flee,

280

“Too bad! What? Isn't he going—back?”
Yes, but you understand him badly when you complain. He is
going back like anybody who wants to attempt a big jump.—

281

—“Will people believe me? But I demand that they should
believe me: I have always thought little and badly of myself, only
on very rare occasions, only when I had to, always without any de-
sire for ‘this subject,” more than ready to digress from ‘myself’; al-
ways without faith in the result, owing to an unconquerable mis-
trust of the possibility of self-knowledge which went so far that even
in the concept of ‘immediate knowledge,” which theoreticians per-
mit themselves, I sensed a contradictio in adjecto: this whole

81 See sections 30, 40, 289, and 290.
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fact is almost the most certain thing I do know about myself. There
must be a kind of aversion in me to believing anything definite
about myself.

“Does this perhaps point to a riddle? Probably; but fortu-
nately none for my own teeth.

“Perhaps it betrays the species to which I belong?

“But not to me—and of that I am glad.”

282

—"But whatever happened to you?”

“I don’t know,” he said hesitantly; “perhaps the Harpies flew
over my table.”

Nowadays it happens occasionally that a mild, moderate, reti-
cent person suddenly goes into a rage, smashes dishes, upends the
table, screams, raves, insults everybody—and eventually walks off,
ashamed, furious with himself—where? what for? To starve by
himself? To suffocate on his recollection?

If a person has the desires of a high and choosy soul and
ounly rarely finds his table set and his food ready, his danger will be
great at all times; but today it is extraordinary. Thrown into a
noisy and plebeian age with which he does not care to eat out of
the same dishes, he can easily perish of hunger and thirst or, if
eventually he “falls to” after all—of sudden nausea.

Probably all of us have sat at tables where we did not belong;
and precisely the most spiritual among us, being hardest to nour-
ish, know that dangerous dyspepsia which comes of a sudden in-
sight and disappointment about our food and our neighbors at the
table—the after-dinner nausea.

283

It involves subtle and at the same time noble self-contro}, as-
suming that one wants to praise at all, if one always praises only
where one does not agree: for in the other case one would after all
praise oneself, which offends good taste. Still this kind of self-
control furnishes a neat occasion and provocation for constant
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misunderstandings. To be in a position to afford this real huxury of
taste and morality, one must not live among dolts of the spirit but
rather among people whose misunderstandings and blunders are
still amusing owing to their subtlety—or one will have to pay dearly
for it!

“He praises me: hence he thinks I am right”"—this asinine in-
ference spoils half our life for us hermits, for it leads asses to seek
our neighborhood and friendship,

284

To live with tremendous and proud composure; always be-
yond—, To have and not to have one’s affects, one’s pro and
con, at will; to condescend to them, for a few hours; to seat oneself
on them as on a horse, often as on an ass—for one must know how
to make use of their stupidity as much as of their fire. To reserve
one’s three hundred foregrounds; also the dark glasses; for there
are cases when nobody may look into our eyes, still less into our
“grounds.” And to choose for company that impish and cheerful
vice, courtesy. And to remain master of one’s four virtues: of
courage, insight, sympathy, and solitude.®® For solitude i3 a virtue
for us, as a sublime bent and urge for cleanliness which guesses
how all contact between man and man—"in society”—involves
inevitable uncleanliness. All community makes men--somehow,
somewhere, sometime “common.”

32 But see section 227: “Honesty, supposing that this is our virtue . . .” And
Dawn, section 556 (quoted in full): “The good four~—~Honest with ourselves
and whoever else is our friend; conrageous with the enemy; magnanimous
with the vanquished; courteous—always: thus the four cardinal virtues want
us.” Plato’s four cardinal virtues had been wisdom, courage, temperance, and
justice (Republic 427fL.). In German, the four terms in the Dawn are: red-
lich, tapfer, grossmiitig, hoflich; the four above: Mut, Einsicht, Mitgefihl,
Einsamkeit. Mut and Tapferkeit ace synonyms and mean courage. Honesty
and insight are clearly refated but not synonymous, and this is also true of
magnanimity and sympathy. (The literal meaning of sympathy and Mirgefiihl
is the same and neither is restricted to suffering, both mean feeling with
others what they feel.) The inclusion of sympathy among the four virtues is

noteworthy, particularly as it occurs in “What Is Noble" in Beyond Good
and Evil.
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285

The greatest events and thoughts—but the greatest thoughts
are the greatest events—are comprehended last: the generations
that are contemporaneous with them do not experience such events
~<they live right past them, What happens is a little like what hap
pens in the realm of stars. The light of the remotest stars comes last
to men; and until it has arrived man denies that there are—stars
there. “How many centuries does a spirit require to be compre~
hended?"—that is a standard, too; with that, too, one creates an or-

der of rank and etiquette that is still needed—for spirit and
star,?

286

“Here the vision is free, the spirit exalted.” 34

But there is an opposite type of man that is also on a height
and also has free vision—-but lIooks down,

287

~—What is noble? What does the word “noble” still mean to us
today? What betrays, what allows one to recognize the noble hu-
man being, under this heavy, overcast sky of the beginning rule of
the plebs that makes everything opaque and leaden?

88 Cf, Zarathusira, Part 11: “the greatest events—they are not our loudest
but our stillest hours. Not around the inventors of new noise, but around the
inventors of new values does the world revolve; it revolves fnaudibly” (“On
Great Events,” p, 243); and “Thoughts that come on doves’ feet guide the
world” (“The Stillest Hour,” p. 238). The implications for Nietzsche's al-
leged bifurcation of humanity should not be overlooked: We are in no posis
tion to tell who among our contemporaries is great,

81 Goethe's Faust, lines 11989f, This aphorism makes little sense unless one
recognizes the quotation and knows that Docter Marianus thus leads up to
his apostrophe to the queen of heaven.— One may wonder whether it could
possibly be noble to insist so often thai one is looking down; but at least
Nietzsche does not purport to speak of himself,
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It is not actions that prove him—actions are always open to
many interpretations, always unfathomable—nor is it “works.”
Among artists and scholars today one finds enough of those who
betray by their works how they are impelled by a profound desire
for what is noble; but just this need for what is noble is fundamen-
tally different from the needs of the noble soul itself and actually
the eloquent and dangerous mark of its lack. It is not the works, it
is the faith that is decisive here, that determines the order of rank
—to take up again an ancient religious formula in a new and more
profound sense: some fundamental certainty that a noble soul has
about itself, something that cannot be sought, nor found, nor per«
haps lost.

The noble soul has reverence for itself 85

288

There are human beings who have spirit in an inevitable way;
they may turn and twist as they please and hold their hands over
their giveaway eyes (as if a hand did not give away secrets!)—in
the end it always will out that they have something they conceal,
namely spirit. One of the subtlest means for keeping up the decep-
tion at Jeast as long as possible and of successfully appearing more
stupid than one is—which in ordinary life is often as desirable as
an umbrella—is called enthusiasm, if we include what belongs with
it; for example, virtue. For as Galiani, who should know, says:
vertu est enthousiasme.

289

Tn the writings®® of a hermit one always also hears something
of the echo of the desolate regions, something of the whispered

306 Cf, Aristotle's Nicomachean Ethics (1169a): “The good man ought to be
a lover of self, since he will then act nobly, and so both benefit himself and
his fellows; but the bad man ought not to be a lover of self, since he will
follow his base passions, and so Injure both himself and his neighbours”
(Rackham translation), Cf. also the long note for section 212 above.

%0 “Footsteps” in the Cowan translation depends on misreading Schritten
instead of Schriften.
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tones and the furtive look of solitude; in his strongest words, even
in his cry, there still vibrates a new and dangerous kind of silence
~—of burying something in silence. When a man has been sitting
alone with his soul in confidential discord and discourse, year in
and year out, day and night; when in his cave—it may be a laby-
rinth or a gold mine—he has become a cave bear or a treasure dig-
ger or a treasure guard and dragon; then even his concepts eventu-
ally acquire a peculiar twilight color, an odor just as much of depth
as of must, something incommunicable and recalcitrant that blows
at every passerby like a chill

The hermit does not believe that any philosopher—assuming
that every philosopher was first of all a hermit-—ever expressed his
real and ultimate opinions in books: does one not write books pre-
cisely to conceal what one harbors? 27 Indeed, he will doubt
whether a philosopher could possibly have “ultimate and real™
opinions, whether behind every one of his caves there is not, must
not be, another deeper cave—a more comprehensive, stranger,
richer world beyond the surface, an abysmally deep ground be-
hind every ground, under every attempt to furnish “grounds.” 38
Every philosophy is a foreground philosophy—that is a bermit’s
judgment: “There is something arbitrary in his stopping here to
look back and look around, in his not digging deeper here but laying
his spade aside; there is also something suspicious about it.” Every
philosophy also conceals a philosophy; every opinion is also 2 hide-
out, every word also a mask,

290

Bvery profound thinker is more afraid of being understood
than of being misunderstood. The latter may hurt his vanity, but
the former his heart, his sympathy, which always says: “Alas, why
do you want to have as hard a time as I did?”

87 Um zu verbergen, was man bei sich birgt, See sections 30 and 40 above,
38 Ein Abgrund hinter jedem Grunde, unter jeder “Begriindung.”
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291

Man, a manifold, mendacious, artificial, and opaque ani-
mal, uncanny to the other animals less because of his strength than
because of his cunning and shrewdness, has invented the good
conscience to enjoy his soul for once as simple; and the whole of
morality is a long undismayed forgery which alone makes it at all
possible to enjoy the sight of the soul. From this point of view much
more may belong in the concept of “art” than is generally believed,

292

A philosopher—is a human being who constantly experiences,
sees, hears, suspects, hopes, and dreams extraordinary things; who
is struck by his own thoughts as from outside, as from above and
below, as by Ais type of experiences and lightning bolts; who is per-
haps himself a storm pregnant with new lightnings; a fatal human
being around whom there are constant rumblings and growlings,
crevices, and uncanny doings. A philosopher—alas, a being that
often runs away from itself, often is afraid of itself—but too in-
quisitive not to “come to” again—always back to himself,

293

A man who says, “I like this, I take this for my own and
want to protect it and defend it against anybody”; a man who is
able to manage something, to carry out a resolution, to remain faith-
ful to a thought, to hold a woman, to punish and prostrate one who
presumed too much; a man who has his wrath and his sword and
to whom the weak, the suffering, the hard pressed, and the animals,
too, like to come®® and belong by nature, in short a man who is by
nature a master—when such a man has pity, well, this pity has
value, But what good is the pity of those who suffer. Or those who,
worse, preach pity.

30 Gern zufallen: literally, they like to fall to him or to his lot.
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Almost everywhere in Europe today we find 2 pathological
sensitivity and receptivity to pain; also a repulsive incontinence in
lamentation, an increase in tenderness that would use religion and
philosophical bric-a-brac to deck itself out as something higher—
there is a veritable cult of suffering, The unmanliness of what is
baptized as “pity” in the circles of such enthusiasts is, I should
think, what always meets the eye first. :

This newest kind of bad taste should be exorcized vigorously
and thoroughly; and I finally wish that one might place around
one's heart and neck the good amulet “gai saber’—*gay science,”
to make it plain to the plain.®

294

The Olympian vice.—~ In despite of that philosopher who, be-
ing a real Englishman, tried to bring laughter into ill repute among
all thinking men—*"Jaughing is a bad infirmity of human nature,
which every thinking mind will strive to overcome” (Hobbes)*—

40 Um es den Deuischen zu verdeutlichen. Cf, section 260, note 9.

41 Tranglated into English from Nietzsche's German, Though the words
appear in quotation marks, there seem to be only five passages in which
Hobbes discusses laughter—never in quite these words, (Two of these are
found in the Latin works and add nothing to the gquotations that follow.)
Hobbes explained laughter by invoking the will to power, albeit without
using that term,

The first and longest discussion is found in Human Naruwre (1640),
Chapter 1X.13: “There is a passion that hath no name; but the sign of it is
that distortion of the countenance which we call laughter, which is always
joy. « « « Whatsoever it be that moveth to laughter, it must be new and
tinexpected, Men laugh often, especially such as are greedy of applause
from every thing they do well, at their own actions performed never so
little beyond their own expectations; as also at their own jests: and in this
case it 1s manifest, that the passion of laughter proceedeth from a sudden
conception of some ability in himself that laugheth, Also men laugh at the
infirmities of others, by comparison wherewith their own abilities are set off
and illustrated. Also men laugh at fests, the wit whereof always consisteth
in the elegant discovering and conveying to our minds some absurdiry of
another: and in this case also the passion of laughter proceedeth from the
sudden imagination of our own odds and eminency. . . . For when a jest
is broken upon ourselves, or friends of whose dishonour we participate, we
never laugh thereat, ] may therefore conclude, that the passion of laughter
is nothing else but sudden glory arising from some sudden conception of
some eminency in ourselves, by comparison with the infirmity of others, or
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I should actually risk an order of rank among philosophers de-
pending on the rank of their laughter—all the way up to those ca-
pable of golden laughter. And supposing that gods, too, philoso-
phize, which has been suggested to me by many an inference—I

with our own formerly: for men laugh at the follies of themselves past . , .
Besides, it is vain glory, and an argument of little worth, to think the in-
firmity of another, sufficient matter for his triumph.”

The parallel passage in the Leviathan (1651), Part 1, Chapter 6, p. 27,
which is much shorter, ends: “And it is incident most to them, that are con-
scious of the fewest abilities in themselves; who are forced to keep them-
selves in their own favour, by observing the imperfections of other men,
And therefore much Laughter at the defects of others is a signe of Pusillani-
mity, For of great minds, one of the proper workes is, to help and free
others from scorn; and compare themselves onely with the most able.”

Finally, in “The Answer of Mr. Hobbes to Sir William Davenant’s
Preface before Gondibert” (Paris, Jan, 10, 1650; reprinted in The English
Works of Thomas Hobbes, vol. 1V, 1840) Hobbes says (pp. 454f.): “Great
persons, that have their minds employed on great designs, have not leisure
enough to Taugh, and ate pleased with the contemplation of their own
power and virtues, so as they need not the infirmities and vices of other men
to recommend themselves to their own favour by comparison, as all men do
when they laugh."

Hobbes is evidently thinking quite literally of laughter while for
Nietzsche laughter represents an attitude toward the world, toward life, and
toward oneseif. In The Gay Science (1882) he had written: “Laughter
means: 10 rejoice at another’s expense [schadenfroh sein], but with a good
conscience” (section 200). And still earlier, in Human, All-Too-Human
(1878): “Descending below the animals.— When man neighs with laughter,
he surpasses all animals by his vulgarity" (section 553). But in the second
volume of the same work (1879) we find an aphorism (section 173):
“Laughing and smiling~- The more joyous and certain his spirit becomes,
the more man unlearns loud laughter; instead a more spiritual smile con-
stantly wells up in him. . . " And in a note of that period (Musarion edi-
tion, IX, 413): “Everything sudden pleases if it does no harm; hence wit.
« « « For a tension is thus released. . . .” And another note (same page):
“Caricature is the beginning of art. That something signifies, delights, That
whatever signifies, should mock and be laughed at, delights still more.
Laughing at something is the first sign of a higher psychic life (as in the
fine arts).”

In spite of the title The Gay Science, Nietzsche's celebration of laughter
is encountered first and foremost in Zarathustra. To cite all the relevant pas-
sages (Portable Nietzsche pp. 248, 272, 294, 310, 341, 342, 427) would be
pointless, but the three most significant should be mentioned, . .

“Not by wrath does one kill but by laughter. Come, let us kill the spirit
of gravity!” (“On Reading and Writing,” p. 153). .

“As yet he has not learned laughter or beauty, Gloomy this hunter re-
turned from the woods of knowledge. . . . But I do not like these tense
souls, . . . As yet his knowledge has not fearned to smile. . . , Gracefulness
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should not doubt that they also know how to laugh the while in
a superhuman and new way—and at the expense of all serious
things. Gods enjoy mockery: it scems they cannot suppress laugh-
ter even during holy rites.

295

The genius of the heart, as that great concealed one pos-
sesses it, the tempter god? and born pied piper of consciences
whose voice knows how to descend into the netherworld of every
soul; who does not say a word or cast a glance in which there is no
consideration and ulterior enticement; whose mastery includes the
knowledge of how to seem—not what he is but what is to those
who follow him one more constraint to press ever closer to him in
order to follow him ever mors inwardly and thoroughly-—the gen-
lus of the heart who silences all that is loud and self-satisfied, teach-
ing it to listen; who smooths rough souls and lets them taste a new
desire—to lie still as a mirror, that the deep sky may mirror itself
in them—the genius of the heart who teaches the doltish and rash
hand to hesitate and reach out more delicately; who guesses the
concealed and forgotten treasure, the drop of graciousness and
sweet spirituality under dim and thick ice, and is a divining rod for
every grain of gold that lias long lain buried in the dungeon of
much mud and sand; the genius of the heart from whose touch
everyone walks away richer, not having received grace and sure

fs part of the graciousness of the great-souled, . . . Verily, I have often
laughed at the weaklings who thought themselves good because théy had
00 claws” (“On Those Who Are Sublime,” pp. 228-31, one of the most im-
portant chapters in Nietzsche's writings).

“What has so far been the greatest sin here on sarth? Was it not the word
of him who said, "Woe unto those who laugh here'? . . . He did not love
enough: elss he would also have loved us who laugh, But he hated and
mocked us: howling and gnashing of tecth he promised us. . . . Laughter 1
have pronounced holy; you higher men, learn to laugh!™ (“On the Higher
Man,” sections 16 and 20, pp. 405-408).

For Nietzsche laughter becomes less & physical phenomenon than a syms
bol of joyous affirmation of life and of the refusafto bow before the spirit
of gravity,

42 Cf, section 42, note; Versucher-Gott could also mean “god of experk
menters,”
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prised, not as blessed and oppressed by alien goods, but richer in
himself, newer to himself than before, broken open, blown at and
sounded out by a thawing wind, perhaps more unsure, tenderer,
more fragile, more broken, but full of hopes that as yet have no
name, full of new will and currents, full of new dissatisfaction
and undertows——but what am I doing, my friends? 4

Of whom am I speaking to you? Have I forgotten myself so
far that I have not even told you his name? Unless you have
guessed by yourselves who this questionable spirit and god is who
wants to be praised in such fashion. For just as happens to every-
one who from childhood has always been on his way and in for-
eign parts, many strange and not undangerous spirits have crossed
my path, too, but above all he of whom I was speaking just now,
and he again and again—namely, no less a one than the god
Dionysus, that great ambiguous one and tempter god to whom I
once offered, as you know, in all secrecy and reverence, my first-

48 Some of the features of this portrait bring to mind Socrates, In this con-
nection section 212 might be reread; also the beginning of section 340 of
The Gay Science: “The dying Socrates.— 1 admire the courage and wisdom
of Socrates in everything he did, said—and did not say. This mocking and
enamored monster and pied piper of Athens, who made the most arrogant
youths tremble and sob, was not only the wisest talker who ever lived: he
was just a3 great in his silence. . . .”

The image of the pied piper recurs in the first sentence of the present
gection—and the Preface to Twilight of the ldols where Nietzsche calls
himself “an old psychologist and pied piper” (Portable Nietzsche, p. 466).
With the praise of Socrates' greatness “in his silence” compare Nietzsche's
comment on Beyond Good and Evil in Ecce Homo, where he praises the
book for “the subtlety of its form, of its intent, of its art of silence,” all of
which he contrasts with Zarathustra,

Finally, the section on the genius of the heart should be compared with
the words of the Platonic Socrates, on the last page of the Theaetetus: “Sup-
posing you should ever henceforth try to conceive afresh, Theaetetus, if you
succeed your embryo thoughts will be the better as a consequence of today's
scrutiny; and if you remain barren, you will be gentler . . . having the
good sense not to fancy you know what you do not know. For that, and no
more, is all that my art can effect; nor have I any of that knowledge pos-
sessed by all the great and admirable men of our own day or of the past.
But this midwife’s art is a gift from heaven; my mother had it for women,
and I for young men of a generous spirit and for all in whom beauty dwells"
{F. M, Cornford translation),.
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born—as the last, it seems to me, who offered him a sacrifice: for 1
have found no one who understood what I was doing then,%¢

Meanwhile I have learned much, all too much, more about
the philosophy of this god, and, as I said, from mouth to mouth—
I, the last disciple and initiate of the god Dionysus—and I sup-
pose I might begin at long last to offer you, my friends, a few tastes
of this philosophy, insofar as this is permitted to me? In an under-
tone, as is fair, for it concerns much that is secret, new, strange,
odd, uncanny.

Even that Dionysus is a philosopher, and that gods, too, thus
do philosophy, seems to me to be a novelty that is far from innocu-
ous and might arouse suspicion preciscly among philosophers,
Among you, my friends, it will not seem so offensive, unless it
comes too late and not at the right moment; for today, as I have
been told, you no longer like to believe in God and gods. Perhaps I
shall also have to carry frankness further in my tale than will al
ways be pleasing to the strict habits of your ears? Certainly the
god in question went further, very much further, in dialogues of
this sort and was always many steps ahead of me.

Tndeed, if it were permitted to follow human custom in ac-
cording to him many solemn pomp-and-virtue names, I should
have to give abundant praise to his explorer and discoverer cour-
age, his daring honesty, truthfulness, and love of wisdom. But
such & pod has no use whatever for all such venerable junk and
pomp, “Keep that,” he would say, “for yourself and your likes and

# Although “first-born” Is plural in the original (Erstlhige), the primary
reference is certainly to The Birth of Tragedy, From the Prefacs added to
the new edition of 1886 (the same year that saw the publication of Beyord
Good and Evil) it is plain that by now Nietzsche felt that he himself had
not fully understood in 1872 what he was doing.

More important: the Dionysus of his later works is no longer the
Dionysus of The Birth of Tragedy, In the early work, Dionysus stands for
uncontrofled, frenzled, intoxicated passion and s contrasted with Apollo; in
the Jater works, Dionysus stands for controlled and creatively employed
passion—the mature Goethe is now called Dionysian (Twilight, section 49,
Portable Nietzsche, pp, 553f.)—and is contrasted with “the Crucified” (end
of ﬁu Homo) and the extirpation of the passions and the denial of this
wor.
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whoever else has need of it! I—have no reason for covering my
nakedness.”

One guesses: this type of deity and philosopher is perhaps
Jacking in shame?

Thus he once said: “Under certain circumstances I love what
js human"—and with this he alluded to Ariadne who was present*s
—"man is to my mind an agreeable, courageous, inventive ani-
mal that has no equal on earth; it finds its way in any Jabyrinth, I
am well disposed towards him: I often reflect how 1 might yet ad-
vance him and make him stronger, more ¢vil, and more profound
than he is.”

“Stronger, more evil, and more profound?” I asked startled.
“Yes,” he said once more; “stronger,- more evil, and more pro-
found; also more beautiful”—and at that the tempter god smiled
with his halcyon smile as though he had just paid an enchanting
compliment. Here we also see: what this divinity lacks is not only a
sense of shame—and there are also other good reasons for con-
jecturing that in several respects all of the gods could learn from
us humans, We humans are~~more humane.*¢—

296

Alas, what are you after all, my written and painted
thoughts! It was not long ago that you were still so colorful, young,
and malicious, full of thorns and secret spices—you made me
sneeze and laugh—and now? You have already taken off your
novelty, and some of you are ready, I fear, to become truths: they
already look so immortal, so pathetically decent, so dulll And has
it ever been different? What things do we copy, writing and paint-
ing, we mandarins with Chinese brushes, we immortalizers of
things that can be written—what are the only things we are able
to paint? Alas, always only what is on the verge of withering and
losing its fragrancel Alas, always only storms that are passing, ex-

45 There is a largs literature, much of it inordinately pretentious and silly,
about Nietzsche's conception of Ariadne. For a very brief explanation, see
Kaufmann’s Nietzsche, Chapter 1, section 11

16 “Wir Menschen sind—menschlicher, . . \®
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havsted, and feelings that are autumnal and yellow! Alas, al-
ways only birds that grew weary of flying and flew astray and now
can be caught by hand-~by our handl We immortalize what can-
not live and fly much longer—only weary and mellow things! And
it is only your afternoon, you, my written and painted thoughts, for
which alone I have colors, many colors perhaps, many motley
caresses and fifty yellows and browns and greens and reds: but
nobody will guess from that how you looked in your morning, you
sudden sparks and wonders of my solitude, you my old beloved—
wicked thoughts!
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From High Mountains

—{ @
AFTERSONG

TRANSLATOR'S NOTE

“Aus hohen Bergen, Nachgesang.” In the original edition this title occupies
a right-hand page by itself, facing section 296, and the poem begins on the
next right-hand page, The asterisks at the beginning and end of the poer
are found in the originat edition,

My trans]ation, though relatively faithful, is not entirely literal; and this
is one reason for furnishing the original text, too—in fairness to both author
end reader. There Iy another reason: fairness to the translator; for the poen
is not one of Nietzsche's best, (The five dots occurring four times in the
German text do not mark an omissfon but are among Nietzsche's charac.
teristic punctuation devices: sometimes they are used to indicate that ¢
thought breaks off or that something remains unsaid; here they plainly sug
gest a long pause.)

More of Nietzsche's verse, also with the original and translation on fac:
Ing pages, is included in Twenty German Poets: A Bilingual Collection One
of those poems, “To the Mistrat: A Dancing Song,” has a somewhat simila
rhyme scheme but strikes me as a much better poem than “From Higk
Mountains.”

I confess that X do not admire the present poem—except for one mag:
nificent line which defies translation:

Nur wer sich wandelt, bleibt mit mir verwandt,

My version does not capture the play on words but tries to communicate
the meaning: “One has to change to stay akin to me.” Or: “Only those
who change remain related to me.” This rendering is far from perfect but it
at least rectifies the misreading of the line in L. A. Magnus' translation of
the poem appended to Helen Zimmern's version of Beyond Good and Evil.
*None but new kith are native of my land!”

1 Edited, translated, and introduced by Walter Kaufmann (New York, Mod.
ern Library, 1963),
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Nietzsche had sent an earlier version® of this poem to Heinrich von
Stein, with the comment: “This is for you, niy dear friend, to remember Sils
Maria and in gratitude for your letter, such a letter." 8 In his reply the “dear
friend” gave expression to his Wagner worship and asked Nietzsche to par-
ticipate by letter in his weekly discussions with two friends about articles in
the Wagner-Lexicon.4 The poem seems sentimental to me, but Nietzsche did
know loneliness as few men Have ever known it.

W.K.

21In that version the order of the second and third stanzas was reversed,
as was that of the seventh and eighth, and the tenth and eleventh. More-
over, the wording was slightly different in several places, and the-fast two
stanzas were missing entirely.

8 Friedrich Nietzsches Gesammelte Briefe (Friedrich Nietzsche’s collected
letters) vol. 111 (2nd ed., Leipzig, 1905), pp. 243-45, end of November
1884, from Nizza, Heinrich von Stein’s letter is printed in ibid., pp. 240-42,

4 Ibid., pp. 2451,
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Aushohen Bergen.

NACHGESANG,

Oh Lebens Mittag! Feierliche Zeitl
Ch Sommergarten!
Unruhig Gliick im Stehn und Spéhn und Warten:—
Der Freunde harr’ ich, Tag und Nacht bereit,
Wao bleibt ihr Freunde? Kommt! 's ist Zeit! ’s ist Zeitt

‘War's nicht fiir euch, dass sich des Gletschers Grau
Heut schmiickt mit Rosen?

Euch sucht der Bach, sehnsiichtig driingen, stossen

Sich Wind und Wolke hher heut in’s Blay,

Nach euch zu spithn aus fernster Vogel-Schau,

Im Hochsten ward fiir euch mein Tisch gedeckti—
Wer wohnt den Sternen

So nahe, wer des Abgrunds grausten Fernen?

Mein Reich—welch Reich hat weiter sich gereckt?

Und meinen Honig—wer hat ihn geschmeckt? . . « o o

«Da seid thr, Freunde!—Weh, doch ich bin’s nicht,
Zu dem ihr wolltet?
Thr z8gert, staunt—ach, dass ihr lieber grolltet!
Ich—bin's nicht mehr? Vertauscht Hand, Schritt, Gesicht?
Und was ich bin, euch Freunden—bin ich’s nicht?

Ein Andrer ward ich? Und mir selber fremd?
Mir selbst entsprungen?

Ein Ringer, der zu oft sich selbst bezwungen?

Zu oft sich gegen eigne Kraft gestemmt,

Durch eignen Sieg verwundet und gehemmt?
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From High Mountaing

AFTERSONG

O noon of lifel O time to celebratel

O summer garden!
Restlessly happy and expectant, standing,
Watching all day and night, for friends I wait:
Where are you, friends? Come! It is timel I's latel

The glacler's gray adorned itself for you
Today with roses;

The brook seeks you, and.full of longing rises

The wind, the cloud, into the vaulting blue

To look for you from dizzy bird's-eye view,

Higher than mine no table has been set:
Who lives so near
The stars or dread abysses half as sheer?
My realm, like none, is almost infinite,
And my sweet honey—who has tasted it?——

~There you are, friendsl—Alas, the man you sought
You do not find here?

You hesitate, amazed? Anger were kinder!

I—changed so much? A different face and gait?

And what I am——for you, friends, I am not?

Am I another? Self-estranged? From me—
Did I elude?

A wrestler who too oft himself subdued?

Straining against his strength too frequently,

Wounded and stopped by his own victory?
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Ich suchte, wo der Wind am schirfsten weht?
Ich lernte wohnen,

Wo Niemand wohnt, in 8den Eisbir-Zonen,

Verlernte Mensch und Gott, Fluch und Gebet?

Ward zum Gespenst, das iiber Gletscher geht?

=~-Ihr alten Freunde! Seht! Nun blickt ihr bleich,
Voll Lieb’ und Grausen!
Nein, geht! Ziirat nicht! Hier—kdnutet ihr nicht hausens
Hier zwischen fernstem Eis- und Felsenreich—
Hier muss man Jéger sein und gemsengleich,

Ein schiimmer Jiger ward ich!—Seht, wie steil
Gespannt mein Bogen!

Der Stirkste war’s, der solchen Zug gezogen——3

Doch wehe nun! Gefihrlich ist der Pfeil,

Wie kein Pfeil,—fort von hier! Zu eurem Heill . s s o &

Ihr wendet euch?—Oh Herz, du trugst genung,
Stark blieb dein Hoffen:

Halt neuen Freunden deine Thiiren offent

Die alten lass! Lass die Erinnerung!

Warst einst du jung, jetzt—Dbist du besser jungt

Was je uns knilpfte, Einer Hoffnung Band,—
Wer liest die Zeichen,
Die Liebe einst hineinschrieb, noch, die bleichen?
Dem Pergament vergleich ich’s, das die Hand
Zu fassen scheut,~ihm gleich verbriiunt, verbrannt,

Nicht Freunde mehr, das sind—wie nenn’ ich's doch?-w
Nur Freunds-Gespenster}

Das klopft mir wobl noch Nachts an Herz und Fenster,

Das sieht mich an und spricht: ,,wir waren’s doch?"—

—0Oh welkes Wort, das einst wie Rosen roch!

©Oh Jugend-Sehnen, das sich missverstand!
Die ich ersehnte,
Die ich mir selbst verwandt-verwandelt wihnte,
Dass alt sie wurden, hat sie weggebannt:
Nur wer sich wandelt, bleibt mit mir verwandt.

Oh Lebens Mittag! Zweite Jugendzeitl
Oh Sommergarten! 4
Unruhig Gliick im Stehn und Spihn und Warten!



FROM HIGHK MOUNTAINS! ARTER3ONG 243

I sought where cutting winds are at their worst?
1learned to dwell

Where no one lives, in bleakest polar hell,

Unlearned mankind and god, prayer and curse?

Became a ghost that wanders over glaciers?

My ancient friends! Alas! You show the shock
Of love and fear!
No, leave! Do not be wroth! You—can't live herees
Here, among distant fields of ice and rock—
Here one must be a hunter, chamois-like,

A wicked archer I've become.—~The ends
Of my bow kiss;
Only the strongest bends his bow like this,
No arrow strikes like that which my bow sends:
Away from here—for your own good, my friends!—

You leave?—My heart: no heart has borne worse hunger;
Your hope stayed strong:

Don't shut your gates; new friends may come along,

Let old ones go. Don’t be a memory-monger!

Once you were young—now you are even youngers

What once tied us together, one hope’s bond—
Who reads the signs

Love once inscribed on it, the pallid lines?

To parchment I compare it that the hand

Is loath to touch—discolored, dark, and burnt,

No longer friends—there is no word for those—=

It is a wraith
That knocks at night and tries to rouse my faith,
And looks at me and says: “Once friendship was—"*
0 wilted word, once fragrant as the rose,

Youth's longing misconceived inconstancy.
Those whom 1 deemed
Changed to my kin, the friends of whom I dreamed,
Have aged and lost our old affinity:
One has to change to stay akin to me.

O noon of lifel Our second youthful statel
O summer garden!
Restlessly happy and expectant, standing,
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Der Freunde harr' ich, Tag und Nacht bereit,
Der neuen Freunde! Kommt! 's ist Zeitl *s ist Zeit}

. _ ®

Dies Lied ist aus,—der Sehnsucht slisser Schrel
Erstarb im Munde:

Ein Zaubrer that's, der Freund zur rechten Stunde,

Der Mittags-Freund—nein! fragt nicht, wer es sei—

Um Mittag war's, da wurde Einszu Zwei « o o » «

Nun feiern wir, vereinten Siegs gewiss,
Das Fest der Feste:
Freund Zarathustra kam, der Gast der Gistel.
Nun lacht die Welt, der grause Vorhang riss,
Die Hochzeit kam fiir Licht und Finsterniss o « o o »

s
..i .‘
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Looking all day and night, for friends I waits
For new friends! Come! It's time! 1¢'s latel

L &
®
This song is over—longing's dulcet cry
Died in my mouth:
A wizard did it, friend in time of drought,
The friend of noon—no, do not ask me who-—=
At noon it was that one turned into two——=

Sure of our victory, we celebrate
The feast of feasts:
Friend Zarathustra came, the guest of guests!

The world now laughs, rent are the drapes of fright,

The wedding is at hand of dark and light———

.
‘. O‘.
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English, TP, TPn, 4n, 8n, 189, 224,
228, 251-54, 294; nobility, 251;
women, TP

enthusiasm, 288

Epicurus, 7, 7n3 Epicurean, 200; Eﬂ.
62; philosophy, 61; spirit, 62; Epl
cureanism, 270

d'Epinay, Mme, 26n, 222

equality, 30, 201, 259; “equal before
God,” 62; of rights, 44, 212, 219,
238,265

Eros, 168

Eternal-Feminine/Masculine, 236

eternal recurrence; 56, 56n

Europe, TPn, NP, 10-12, 44, 47, 52,
62, 186, 189, 199, 202, 208, 209,
212, 222, 224, 228, 231, 232, 239,
241, 242, 244, 245, 251, 254, 256,
260, 263, 293; what Europe owes
to the Jews, 250

Euro;ean(s). 62, 188, 200, 201, 202,
209, 214, 223, 224, 242, 245, 253,
254, 259, 267; “evolving Euros
ﬁgn," 242; good Europeans, NP,

Pn, 241, 243, 254; morality, 203;

music, 255; problem, 251; races,
62; spirit, 188, 253; soul, 254, 256;
theism, 53

evil, 39%-195, 201, 250m, 260; good
and, 149, 153, 202, 241n, 250n,
255, 260, See also beyond pgood
and evit; and evil

existentiatism, TP, 21n, 430

exploitation, 259

249

F

faculties, Kant's concept of; 11

faith, 1n, 2, 36, 46, 55, 58, 180, 186,
191, 202, 203, 205, 223, 231, 239,
241, 250n, 264, 269, 287; in op-

osite values, 2; of former times,
0; of governessés, 34, 34n; of

aristocrats, 260; Christian, 46

falzs;;%ess, falsification, 4, 34, 59, 191,

familiarity, 182

futherlandishness, 241, 245, 254, 256

fear, 192, 209, 229, 232, 239, 269; in
religion, 49, 59; of eternal misun-
derstanding, 268; of the neighbor,
201, 20In

Fichte, Johann Gottlieh, 244

Flaubert, Gustave, 218

Florentine, 223

Forster, Bernhard, TP

France, 48, 208, 210, 218, 241n, 253,
‘ﬁ:. 256, 258; “France of taste,”

French, TP, 4n; 48, 209, 244, 248,
254, 256; character, 254; “French
izdseas,” 253; anti-French stupidity,

1 ¢ :

French Revolution, 38, 46, 191, 239,
244, 245,258

Frederick II (medieval German em«
peror), 200, 200m; Frederick II
{the Great), 209, 209n; Freds
erickianism, 209 '

Frederick William 1, 209n

Freud, Sigmund, TP, 68n, 189n,
289m, 2310t

friends, friendship, TP, 27, 40, 195,
217, 260, 268, 283

a

Galianl, Abbé Ferdinand, 26, 26n,
222, 228, 270, 288

gangasrotagati, 27,270

Ganges River, 27n

Gast, Peter, TPn, 8n

Gemiit, pemiitlich, 244n

genius, 248, 274, 274m; of the heart,
295; “of the species,” 268
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Geoffrin, Marie-Thérdse, 26n

German, Germans, TP, NP, 11, 28,
56, 58, 126, 126m, 192, 193, 204,
209, 239, 240, 245-48, 250m, 251,
252, 254, 255, 256; honesty, 244;
music, 255; “profundity of,” 244;
skepticism, 209; soul, 48, 240, 244;
spirit, 11, 209, 251-33; taste, 28,
39, 244, 254; Germanomania, 251

Germany, TP, 28, 47, 38, 204, 208,
209, 210, 241n, 247,251, 254

Gillispie, Charles C., 12n _

God, 10, 21, 26, 34m, 37, 50, 53, 35,
56m, 57-60, 101, 121, 129, 150,
164, 186, 188, 191, 198, 199, 202,
203, 205, 2058, 207, 219, 223,237,
244, 248, 255; “equal before,” 62;
Jove of, 67 ,

god(s), 2, 7, 40, 44, 46, 55, 56m,
62, 65a, 66, 80; 144, 188, 202n,
218, 227, 262, 264, 269; 294, 295,
295n; on the'cross, 46

Goethe,- Johann Wolfgang von,- 28,
198, 198n, 209, 2090, $31n, 232n,
236, 238n, 241n, 244, 2440, 252,
256,266, 286, 295n3 Faust; 244n,
286my Werther, 245

Gogol, Nikolai Vasilievich, 269

good, the, NPn, 23, 35n, 39, 43, 135,
148, 190, 191, 194, 202, 204, 223,
250m, 260, 261, 268; common, 43;
good will, 208

gogcl!4conscience. 291, definition of,

and evil, 4, 147, 147n, 149, 159,

198, 201, 202, 207, 209, 250n, 260;
“good” and “wicked” drives, 23

good taste, 224

gratitude, 49, 49n, 58, 62, 74, 74n,
207, 260

Great Britain, see England

great men, 269; man who strives for
the great, 273

greatness, concept of, 212

greatness of soul, 212; Aristotle’s
portrait of, 212n

Greece, 7, 49, 260

Greek(s), 28, 30, 49, 52, 121, 238,
248, 248m, 267, philosophy, 20;
polis, 262

Grossoktav edition, 65an, 269u

Gundolf, Friedrich, 200m

INDEX

Guyon, Jeanne-Marie Bouvier do, 50,
S0n

H

Haflz, 198

Hamlet, 621, 208, 208n, 270, 270n

Hampshire, Stuart N., 12n

happiness, 103, 193, 198, 212, 279

Harpies, 282

Hartmann, Eduard von, 204, 204n

Hauptstilek, In ] )

Hegel, Georg Wilhelm Friedtich
TP, 43n, 204, 204n, 210, 211, 244,
252, 252n, 254; Hegelianism, TP

Heine, Heinrich, 254, 256

Helvétius, Clitde Adrien, 228, 228n

Heraclitus, 204

Hercules (constellation), 243

herd, 191, 199, 201-03, 212, 228
242; instincts, 201, 202

heredity, 264

hermit; 289

“higher mien,” 61, 62, 72, 173, 182,
212, 221, 228, 256, 269, 274, 286

historical sénse; 204,224

Hobbes, Thomas, 252, 294, 294n

Homer; 224, 228, 238; lliad, 191m,
258n, 260n

honesty, 26, 31, 34, 227, 230, 250n,
284n; German, 244

Horace, Odes, 251n; Epistles, 264n

Hupo, Victor, 254, 254n

Hume, David, 209, 252

I

Ibsen, Henrik, TP, 213n; An Enemy
of the People, TP, 213n

immoral, immorality, 6, 32, 95, 201,
221, 226, 228, 259

independence, 29, 41

Indian(s), 20, 30, 52; Wars, 208

Indo-Germanic peoples, 20

Innocent XII, 50m

Inquisition, 50m

insanity and nationality, 256

instinct(s), 3, 10, 13, 22, 26, 36, 44,
55, 58, 59, 62, 83, 145, 189, 191,
201, 202, 206, 207, 209, 212, 218,
224, 233, 238, 239, 251, 258; of
¢leanliness, 271; of obedience, 199;
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for rank, 263; religlous, 53, 58;
fnstinctive activities, 3

Intimacy, 167

frony, 212

1talians, 247, 251

Ttaly, 208

J

Jack the Dreamer, 208a

Japanese, 229

Jaspers, Katl, 40n, 250n

Java, 258

Jean Paul, see Richter, J. P. P,

Jesuitismy, Jesuits, NP, 48, 206

Jesus, 164, 269

Jews, Jewish, TP, TPn, 52, 164, 195,
248, 2481, 250m, 2515 251u; Jew-
ess, TPy “Wandering Jew,” 251

103/’% James, 208, 253n

judgments, 4, 4n, 1%, 32, 43, 191,

205, 219; slyntﬁ’gti& a priori, 11
Justice, 9, 201, 213, 262, 265

X

Kant, Immanuel, In, 4n, 5, 11, 54,
187, 188, 209m, 210, 210m, 21i,
211m, 220, 252; the great Chinese
of Kbnigsberg, 210; table of cafe-
gories, 11, 44

Kantorowicz, Ernst, 200n

Kierkegaard, Soren, TP, 40n

kindness, 184

Kleist, Heinrich von, 269

knowledge, 2, 6, 25, 26, 64, 65, 71,
101, 152, 171, 191, 192, 204, 205,
208 210, 229, 231, 253, 270; abeut
love, 269; absolute, 16; and cogni-
tion,  192; “disinterested,” 207;
self-, 32, 231, 281; will to, 24

Kotzebue, August Friedrich Ferdi-
nand von, 244, 244n

Kundry, 47

kiirmagati, 27, 2T

L

laisser aller, 188
Lamarck, Jean-Baptiste, 213n, 264
Lambert, Anne-Thérése de, 235

251

last man, 225n

faughter, 223, 294, 294n

Leibniz, Gottfried Withelm von, 207

leisure, 189

Leopardi, Giacomo, 269

Lessing, Gotthold Ephraim, TP, 283

~ Emilia Galotl, 274n

Levy, Oscar, TP

literature, French, 254; German, 246

Locke, John, 20,252, 252n

love, 142 of God, 67; as passion,
260, 269; self., 287n; sexual, 114;
Christians’ love of men, 104

Luther, Martin, 46, 50; Luther’s
Bible, 247

lying, 189, 183, 192

M

Macbeth, 229n

Machiavelli, Niccold, 28, 28n3 The
Prince, 28

McTaggart, J, M. E,, TP

madness, 156

Magnus, L. A, A

man, enhancement of, 257

manditkagati, 27, 2n

Manu's laws, 260n

Marianus, Doctor, 286n

Marlowe, Christopher, 209

marriage, 123

Marschner, Heinrich, 245

mask(s), NP, 4, 5, 25, 30n, 40, 40n,
47, 204, 221, 225, 230, 270, 278,
289

master(s). 6, 46, 198, 202, 204, 207,
212, 230, 241, 24In, 246, 261,
293; master and slave morality,
40n, 2120, 260, 260n, 261

mediocrity, 201, 206, 218, 242, 2623
truths of mediocre minds, 253

Mendelssohn, Felix, 245, 248n

Mephistopheles, 209n, 244

metaphysicians, metaphysics, metas

hysical, 2, 6, 16, 21, 229, 230;
aith of, 2; “need,” 12

Methodism, 252

Michelet, Jules, 209

Mill, John Stuart, 253

Molitre, 1t

Molinos, Miguel, 50n

Montaigne, Michel Eyquem de, 208
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INDEX
“monumentalistic”  historfography,  oktav edition; Musarion edition);
200m Friedrich Nietzsches Brlefe an
Moore; G. E., TP Mutter und Schwester, TP} Fried-

morality, moral, morals, 4<6, 9, 23,
25, 286, 32, 34, 39, 46, 47, 58, 56,
64, 95, 108, '143, 164, 186-203,
204, 208, 211, 212, 215-18, 221,
223, 228, 250, 252, 254, 2585, 257,
260, 262, 291; aristocratic, 46;
definition of, 19; extra-moral peri
od, 32; higher, 202; of mediocrity,
262; of self-denial, 33; mioral judg-
ments, 219; pre-moral period, 32;
yational foundation of, 136; as
timidity, 198, 201

Moses, 60n

Mozart, Wolfgang Amadeus, 245

Miinchhausen, Baron, 21

Musarion.edition, 65an, 186n, 227m,
294n

musi¢; 106, 239, 254; French, 254;
German, 245, 255. See also Wag-
ner

Muslims, 20, 30

Musset, Alfred de, 269

mysticism, mystics, 5, 11, 40, 50,
50m, 204, 220

N

Napoleon, 199, 209, 232, 244, 244n,
245, 256; Napoleonic tempo, 254;
Napoleon’s mother, 239

Naumann, C, G., TP

nausea, 203, 203n, 224, 263, 269,
270, 282

Nausicaa, 96

Nazis, 251n, 264n

Necker, Mme, 26n

New Testament, 52, 212n, 260u,
287n, See also Bible; Old Testa-
ment

niaiserie, *3, 3m allemande, 11: re-
ligieuse, 48

Nietzsche: Works: The Antichrist,
NPn, 2080, 210n, 260n; The Birth
of Tragedy, 208n, 240n, 29503 The
Case of Wagner, 240n; The Dawn,
1950, 20in, 284n; Ecce Homo,
209n, 22In, 227n, 25in, 295m
editions, TP, 65an sce also Gross-

rich Nietzsches Briefe an Peter
Gast, TP; Friedrich Nietzsches
Briefwechsel mit Franz Overbeck,
TP; Friedrich Nietzsches Gesam-
melte Briefe, An; The Gay Science
(Die frohliche Wissenschaft),
209n, 260m, 294n, 295n; Gene-
alogy of Morals, 54n, 26003 Hy-
man, All-Too-Human, TPa, NPn,
195n, 260n, 294n; Nietzsche cone
tra Wagner, 240, 254n, 269,
269n, 270n; Schopenhauer as Edu-
cator, 22Tn; Thus Spoke Zarathu
stra, TP, 26p, 41m, 56m, 202n,
225n, 269n, 28350, 294n, 295n, “To
the Mistral: A Dancing Song,”
An; Twilight of the ldols, 2In,
209m, 260n, 29503 “Untimely Med-
itation,” 200my Werke in drél Bin.
den, TP (see also Schlechita); The
Wil to Power, 260n

noble, nobility, 49, 61, 62, 190, 201,
206, 212, 212n, 213, 224; Posterity.
38; signs of, 272; what is noble,
257-96,

o

obedience, 187, 188, 199

Odysseus, 96, 230

Oedipus, 1, 230

Oehler, Richard, 25In

Ogden, C. K., 4n

Old Testarnent, 52. See also Bible;
New Testament

" opposite(s), 2, 9, 47, 56, 58, 200,

12; men, 44; values, 2, 274n
Orient, the, 46
Oriental(s), 50,238
Overbeck, Franz, TP
Ovid, 227n

P

Paneth, Doctor, TPn
Pascal, Blaise, 43, 46, 62,229
Passmore, John, 34n
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gathos of distance, 257
ericles, 238
Persians, 30
perspective, 10, 11, 34, 188, 201,
250n; for Plato, NP; frog perspec-
tive, 2
Petronius, 28
Pharisaism, 135
philosophy, philosophers, TP, NP,
1-23, 25, 26, 34, 39, 47, 54, 56,
59, 61, 62, 186, 190, 191, 204, 205,
207-213, 220, 225, 228, 229, 241,
252, 262, 269, 289, 292-95; drive
to knowledge in, 6; English, 252;
German, 11, 20; good philoso-
gher’s, 39, 39m; Greek, 20; Indian,
0; martyrdom of the philosopher,
25; new species of philosophers,
42-44, 61, 203, 210, 211; philoso-
phers of the dangerous, 2; philo-
soishica! concepts, 20; philosophi-
gﬂ : laborers versus philosophers,
1
Phoenicians, 229; Phoenicianism, 46
physics, 14
physiology, 15
pia fraus, 105, 105n
pity, 29, 30, 62, 82, 171, 199, 201,
202, 204, 206, 222, 225, 239, 260,
269, 293; saint’s, 271
Plato, Platonism, TP, NP, 7, Tn, 14,
28, 105n, 106, 190, 190m, 191,
204, 211n, 284n; Theaeletus, 295n
“plebs,” 264, 287
Podach, BE. F., TP, 9n
Poe, Edgar Allan, 269
oets, 161, 188, 269
'oles, 251n
positivism, 10, 204, 210
possession, 194
praise, 122, 170, 283; self-praise,
204, 204n
Praxiteles, 224n
prejudice(s), 1-23, 32, 34, 44, 199,
224, 242, 274n; moral, 23
pride, 9, 11, 21, 43, 46, 58, 733, 111,
186, 211, 213, 229, 230, 270
Protagoras, 4n
Prt;testant{s). Protestantism, 48, 50,
8
Provengal knight-poets, 260

253

Prussia(n), 209, 254m; “pluck,” 244;
stupidity, 251

psychology, 23, 45, 47, 196, 218.
222, 229, 269,270

punishing, 201, 201n

Puritanism, 61, 188, 216, 228, 229

Q
Quietism, S0n

R

races, 48, 61, 188, 189, 200, 208,
224, 242, 244, 251, 252, 256, 262;
European, 62; Latin, 48, 256; Nazi
race views, 251n; problem of, 264,
264ny spirit of, 48

rank, order of, 30, 39m, 52n, 59, 61,
194, 203, 204, 206, 212, 213, 219,
221, 224, 228, 257, 260, 263, 2685,
268, 270, 285, 287, 294

Raphael, 224n; “Raphael without

ands,” 274, 274n

reality, 36 ,

religion, 45-62, 198, 202, 205, 206,
216, 222, 229, 293; as sovereign,
62; for education and cultivation,
61; religious cruelty, 55; religious
neurosis, 47. See also Christianity

Renan, Ernest, 48

reputation, 92

resentment, 49n, S8n, 73An

rhetoric, 247

Richter, Johann Paul Friedrich, 244,
244n, 245

Rilke, Rainer Maria, 201n

Roland, Mme, 233

Roman(s), 50n, 201, 229, 248, 2483
logic. 48; Rome, 46, 256

romanticism, 245, 250, 256

rhyme and rhythm, 188

Roosevelt, F. D, 201n

Ross, W. D., 34n

Rousseau, Jean-Jacques, 245

Russell, Bertrand, TP

Russia, 208, 227; Russian(s), 208,
208n; Russion Empire, 251

Ryle, Gilbert, 34n )
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s

Sabbath, 189

Saccheti, Franco, 147

sacrifice(s), 55, 220, 229, 2291, 230,
265; Christian faith as a, 46

Sainte-Beuve, Charles-Augustin de,
48

Saint-Bvremond, Charles de, 224

saints, 30, 47, 50, 51, 271

Salis, Frl, von, TP

Salvation Army, 47, 252

Sand, George, 233

Sand, Karl Ludwig, 244, 244n

Sartre, Jean-Paul, TP, 21n, 109n,
203n

Schelling, Priedrich Wilhelm Joseph
von, 1], 252

Schiller, Johann Christophe Fried-
rich von, 245; Die Piccolomini,
237p; “Shakepeare’s Shadow,”
239n; Withelm Tell, 229n

Schlechts, Karl, TP, 65n, 99n, 186n,
2370, 2692, 270n

Schiosser, Rat, 266

Schmeitzner, Ernst, TP, 5n-

scholars, 39, 45, 58, 137, 204-14,
220, 219, 250n,.287; German, 58,
244; interests of, 6

Schopenhauer, Arthur, TP, 16, 19,
36, 47, 56, 186, 186m, 204, 204n,
hauerian “genius of the species,”
268

Schumand, Robert, 245

science, scientists, NP, 6, 14, 21, 23,
26, 127, 192, 198, 204, 205, 210,
230, 237; and conscience, prob-
lem of, 45, 45n; “being scientific,”
208, 232; nature’s conformity to
law, 22; “science of morals,” 186;
scientific average man, 206; scien-
tific men, 80, 211, 270

self-love, 287n

self-preservation, 13

semi-barbarism, 224

sensuality, 120, 155

sexual love, 114; sexuality, 78

Shakespeare, William, 224; “Shake-
speare’s Shadow,” 2391, See also
Hamlet; Macbeth

INDEX

shame, 40, 65, 167, 231, 295

Shaw, George Bernard, 253n, 264n;
Maljor Barbura, 202n

Shelley, Percy Bysshe, 24§

siao-sin, 267

Siegfried, 256

Sipo Mutador, 258

skepticism, skeptics, 46, 48, 54, 208,
208m,.209, 209n, 210,211

slave(s). slavery, 44, 46, 50, 188,
195, 207, 225, 239, 242, 257, 258,
260, 261; dlave morality, 212n,
260, 260n, 261; slave rebellion in
morals, 195, 195a

socialists, 202, 203, 251n, 256

Socrates, NP, 80, 190, 191, 202, 208,
212, 295m; Socratism, 190

solitude, 44, 61

soul, 12, 19, 20, 30-32, 44, 45, 47,
52, 54, 58, 61. 62, 79, 188, 193,
203, 204, 207, 212, 225, 240, 245,
252, 254, 256, 357, 260, 263, 264,
268, 269, 271, 276, 291; demo-
cratic instincts of, 22; French; 253;
German, 48, 240, 244; immortal,
10, 12; in true love, 142, 142m
“modern,” 224; noble, 265, 287;
soul superstition, NP

Spain, 208

Spaniards, 229

Spencer, Herbert, 253

Spinoza, Baruch, 5, 13, 13p, 25, 198,
2050, 211n

spirit(s), TPn, NP, 6, 46, 48, 52, 56~
58, 74, 75, 87, 90, 122, 184, 186,
193, 199, 201, 203, 204, 207, 209,
210, 214, 216, 218-20, 223-25,
229, 230, 215, 238, 239, 241, 252~
254, 263, 264n, 274, 285, 286, 288;
“basic will of the” 229, 230;
Epicurean, 62; free, 24-44, 61, 87,
105, 188, 203, 211, 213, 227, 230,
250m, 270; German 11, 209, 251~
253; objective, 207-208

spiritual, spirituality, spiritualization,
NPn, 26, 45, 57, 61, 188, 194, 198,
201, 209, 213, 227, 229, 252;
spiritual fatum, 231; spiritual
haughtiness, 270; malice spirituals
ized, 219; spiritual Germanization,
254
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INDEX 255

Staél. Mme de, 209n, 232, 233

Stiinde, 257n .

Stefan George Circle. 200n

Stein, Heinrich von, A, An

Stendhal, see Beyle

Stoa, Stoicism, Stoics, 8, 9, 188, 189,
198. 207, 227

style, tempo of, 28

sublimation, 58, 189, 189n, 209

suffering 62, 202, 225, 229, 251, 270,
284n, 293

suicide, 157

superstition, NP, 32, 47; of logicians,
17

Swabians, 244

Sybe!, Heinrich von, 251, 251nt

sympathy, 284, 284n

synthesis, 256

T

Tacitus, 195

Taine, Hippolyte, 254

talent, 130, 151

Tartuffery, 5, 24, 228, 249

Téinsche-Volk, 244

teleclogy, 13, 14

tempo, 27, 27n, 28, 28n, 246, 246n

Teutonic stupidity, 251

theology, 204

thinking, concept of, 16, 17, 19, 213

Tiberius, 55

tragedy, 229, 239, 239n; sense of the
tragic, 155

translations, 28

Treitschke, Henrich von, 251, 251n

truth, truthfulness, NP, 1-5, 9-11,
16, 25, 34, 35, 39, 43-45, 48, 59,
81, 128, 134, 166, 177, 202, 210,
211, 220, 229, 230-32, 261, 264;
mediacre, 253

U

untruth, 1, 3; as a condition of life,
4; the will to, 24, 59

Ural-Altaic languages, 20

utilitarianism, utilitarians, utility,
174, 188, 196, 191, 201, 204, 206,
225,228, 260, 261

v

Vaihinger, Hans, 4u

values(s). 1. 2. 4, 32, 34, 43, 45, 62,
186, 191, 203, 206, 208, 211, 212,
250m, 253, 260 261, 268, 274n;
aristocratic, 32; Christian value
judgments, 189; inversion of, 195;
one’s own, 261; of a soul, 263;
value-creating, 260, 285n

vanity, 143, 176. 261

Vedanta, NP, 54

Venice, 262

Versuch, Versucher, Versuchung,
42n, 210n

Vinci, Leonardo da, 200

virtues, 30, 39, 132, 199, 201, 207,
208, 212-39, 241, 249, 251, 260,
262, 262n, 288; four virtues, 284,
284n

Voltaire, 26, 28, 35, 224; Voltairian
bitterness, 216

w

‘Wagner, Richard, 41n, 47, 203n, 240,
244, 245, 254, 254n, 256, A; Meis-
tersinger, 240; Nietzsche contra
Wagner, 269n; Parsifal, 256, Tris-
tan and Isolde, 229; Wagnerienne,
229, “Wagnerize,” 254

war, 273

Wars of Liberation, 244

Weber, Karl Maria von, 245

Wesen, 45n

Whither and For What of man, the,
211

will, 1, 19, 21, 24, 36, 44, 47, 51, 61,
62, 117, 188, 201, 203, 208, 209,
211, 212, 229, 230, 239, 242; as
affect, 19, 19n, 36; freedom of, 18,
19, 21, 44, 53, 208, 213; sickness
of, 208; will to stupidity, 107; will
to the denial of life, 259; “unfree
witl,” 21; will to untruth, 24, 59

will to power, 22, 23, 40n, 44, 51,
186, 198, 211, 227, 241m, 257,
259, 294n; exploitation as a conse-
quence of, 259; life as, 13, 36; of
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the splrit, 229, 230; spiritual, 9 Y
Winkel, 41n Yeats, Willfam Butler, 253
Wittgenstein, Ludwig, 28n _ gy en 250
woman, women, TP, 84-86, 114-15, youth, 31, 44,

127, 131, 139, 144-45, 147-48, Z

194, 204, 207, 231-39, 261, 269
Wotan, 260 - Zimmern, Helen, TP, A,



FRIEDRICH NIETZSCHE was born in 1844 in Récken (Saxony),
Germany. He studied classical philology at the universities of Bonn
and Leipzig, and in 1869 was appointed to the chair of classical
philology at the University of Basel, Switzerland. 111 health led him
to resign his professorship ten years later. His works include The
Birth of Tragedy, Thus Spoke Zarathustra, Beyond Good and Evil,
On the Genealogy of Morals, The Case of Wagner, Twilight of the
Idols, The Antichrist, Nietzsche contra Wagner, and Ecce Homo.
He died in 1900. The Will 1o Power, a selection from his
notebooks, was published posthumously.

WALTER KAUPMANN was born in Freiburg, Germany, in 1921, came
to the United States in 1939, and studied at Williams College and
Harvard University. In 1947 he joined the faculty of Princeton
University, where he was Professor of Philosophy until he died in
September, 1980. He held many visiting professorships, including
Fulbright grants at Heidelberg and Jerusalem. His books include
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